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fence of the Atoucment « of Chriſt.“ 


Artes the many excellent Publications 
which have been called forth, from time 
to time, in vindication of the peculiar Doc- 
trines of Chriſtianity, it will be neceſſary 
for me to ſtate the principal reaſons which 
induced me to ſend the following ſheets 


into the world. 


1. I do not recollect to have ſeen any 
work of ordinary ſize, and cheap price, 
which treats upon a//* the ſubjects here 


neceſſary to be diſcuſſed, in a way calcu- 
lated for popular uſe. 


* Amidſt the numerous convincing Tracts that have been 


written in defer.ce of detached Doctrines, I here take the 


opportunity of recommending to my Reader's peruſal, two pub- 
liſhed. a few years ago at Leeds; the one entitled “ a ſhort 
Defence of the Divinity of Chriſt” ; the other, ** a ſhort Do- 


# «6 
WK 


2. Many perſons, when any of theſe 


important Doctrines are aſſailed, do not 
know what Books to enquire for; they, 
therefore, either fit down with bad impreſ- 
fions upon their - minds, or elſe, more 
uſually, increaſe thoſe impreſſions, by be- 
ing led to apprehend, after an unſucceſsful 
fearch, hd no ſatisfaction is to be had. 


| 3 Old books, eſpecially if ie be in 
any meaſure of a controverſial nature, are 
ſeldom read; becauſe they are old, and 
becauſe they are ſuppoſed to be ſuited only 
to the occafion for which they were written. 


4. Such being the reſtleſs perſeverance 
of the enemies of Orthodox principles, that 
without having offered ſatis factory argu- 
ments in reply to the able Defences which 
have been made for theſe principles, they 
perpetually bring forward their ſentiments 
as if they had never been anſwered: The only 
method left us, of counteracting their per- 
nicious attempts, ſeems to be, to follow up 


„ 


it |) 
each ſucceſſive Publication of any weight, 
with an appropriate reply. 


Dum cadat. 


Hos. 

5. Although this little Work has kept 
the NARRATIVE, to which it was intended 
to be a reply, cloſely in view; yet I have 
endeavoured ſo to frame it, that it may, 
upon the whole, be perfectly intelligible 
to thoſe who have not ſeen that publication, 
Moreover, ſince the ſubjects of it are the 
moſt important Doctrines of Religion; and 


fince, in replying to the Narrative, I have 


in ſome meaſure, met the principal part of 
popular objections and reaſonings whith 
occur in other Socinian writers upon theſe 
ſubjects; it may, in the abſence of ſome- 


thing more excellent, be not without its uſe 
in the hands of ſerious orthodox Chriſti- 


ans in general. 


It muſt be confeſſed that in theſe © peri- 
lous times, when the enemies of Truth and 


; 1 


1 


Order are ſo Aer GE in their purpoſe, 


and ſo indefatigable in their labours to 
ſubvert the mild and tolerating religious 


Eſtabliſhment of their country, and to 


aboliſh thoſe ſublime and eſſential Truths 8 


which it is the glory of that Eſtabliſhment 
to maintain, and its ſacred Duty to preſerve 
and perpetuate ; ſuch a Manual cannot be 
unſeaſonable, as is in any degree calculated 
to guard the minds of men, © leſt any one 
ſpoil them through Philoſophy, and vain 
deceit, after the Tradition of Men, after the 
Rudiments of this World, and not after 
cz: <0: 
JOHN GRAHAM, | 


Yoarx, April 6th, 1800. 
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. D. EATON, $4 
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Fi, HAVE a with nicks che Letters 
lately publiſhed under your name, and as the 
ſubjects on which they treat are of the utmoſt 
importance, I have thought it a duty to make 
ſuch remarks upon them as the word of God 
ſeemed to warrant. I entirely approve of your 
principle, that the Scriptures are our guide to 
truth; for the very idea of a Revelation from 
God, calls for an entire and implicit regard and 
aſſent on our part. 
I cannot, however, agree with you in con- 
ſiclering the holding or rejecting the Doctrines 
in queſtion, as no more than matter of © mere 


| opinion.“ All the Doctrines of the Goſpel 


are of a practical nature; that is, they call for 


ſome correſpondent aſſection or conduct i in us. 


ei „ 7 to Narraive, page 6. 
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Between you” who deny theſe doctrines, ard 
us who receive them, there can be no compro- 
miſe. Lou cannot reject them, if true; we 
cannot hold them, if falſe, with impunity. 


One party muſt be blaſphemers, or the other 
idolaters. 


The order in which I ſhall conſider the con- 
tents of ſuch of your letters, as require diſtinct 
notice, ſhall be nearly the reverſe of yours. 
Your. plan of demolition is, firſt to throw 
down the ſuperſtructure, then to dig up the 
foundations; I ſhall firſt ſhew that the foun- 
dation ſtandeth ſure, and then prove that the 
fair ediſice of faith and holineſs, and evenly 
hope is DEF erected 90 3 


Before 1 enter upon this. my ehre deſign i 
there's are four things to be premiſed. | 


1ſt. It is neceſſary to guard againſt an im- 
proper impreſſion which may be made upon the 
minds of your readers, in the very commence- 


ment of your Publication, In the greater part 
of pages 2. and 3. you labour; to ſhew, how 


prone we are to give an implicit conſent to 
our Father's Creed,” and in page 7th of your 
' Preface you remirk * that no length of time 
can ſanctify error, nor can any arguments from 
numbers be concluſive.” Granted; and let us 
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add, that truth is no leſs venerable becauſe it has 
ſtood the teſt of ſeventeen centuries ; has repelled 
the attacks of its enemies in every age; has 
vovercome (at a time when unſupported by tem- 
poral power or intereſt) the ſtrongeſt preju- 
dices; and has received from time to time the 
ſincere, diſintereſted teſtimony. of the greateſt, 
ſeadieſt, beſt of men. ' Surely it can be no diſ- 
grace to the Doctrines you oppoſe, ſo ſupported, 
to have numbers on their ſide. The majority 
is not always in the wrong; nor does it neceſ- 
ſarily follow. that -** through blind prejudice, 
<« or intereſted views they, harden their minds 
$6 againſt conviction and ſcrupulouſly avoid en- 
* quiry.”” *,. There are very conſiderable num- 
bers to be u in the kingdom, to whom Re- 
ligion appears to be the firſt concern of life; 
who did not once think and believe as they do 
now in Religion; who are deſirous not to be 
deceived; who have well weighed the matter, 
and who are firmly fixed, by conviction, in that 
Faith which you labour to en, 


pow” It iS ane) to adjuſt "the Rule by 
which the Holy Scriptures are to be interpreted. 
Now it has been unanimouſly admitted, I 
think, by.the beſt Critics, that in all caſes, we 
muſt take the literal ſenſe of Scripture, except 


» 
1 Page 6th of Preface, 
„ A2 


14 
when the meaning of a paſſage ſo taken would 
be manifeſtly abfurd, and repugnant to the 
analogy of Scripture. Thus when our Lord 
ſays, IJ came forth from the Father, and am 
come into the World; again, I leave the 
World and go to the Father, ' I ſee no reaſon 
why 1 hould not underſtand him literally: I 
therefore ſo underſtand him. But when he 
ſays to his Diſciples, I am the Vine, ye are the 
Branches ;“ the abſurdity of underſtanding him 


literally is ſelf-evident, Manz paſlages of the 


word of God are however figurative, and a 


queſtion of much importance ariſes; how are 


we to interpret fuch paſſages, that we may ar- 
rive at the preciſe meaning of the writer? We 
may either underſtand too much, or too little by 
them. The Popith interpretation of Matt. xxvi. 
26, in which they underſtand a ſigurative ſpeech 
literally, has evidently given birth to their 
monſtrous © doctrine of Tranſubſtantiation : 
and when you ſay, that Chriſt's declaration to 


his Diſciples; that they as Branches cannot bear 


fruit, except they abide in him as the Vine, 
only means the **holinefsof life and uſefulneſs of 
conduct that his Goſpel would produce in them 
' if they did not abandon” it, you ſeem to have de- 


ſtroyed altogether We GAY and nien. oe the | 
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Quintiſian, the great Maſter in true Rhetoric - 
and ſound Criticiſm; obſer ves, that Metaphor + 
is never properly introduced, but when it is 
neceflary through want of a proper term, or when 
it is more ſignificant or more ornamental than 

a proper term? Admitting this rule to be 
juſt, it will follow, that if we underſtand a Me- 
taphorical Term ſo, as that no evident relation 
ſhall exiſt between it, as a Metaphor, and the 
proper idea we apprehend it is intended to con- 
vey, we either offer violence to the figure, or 
the writer who has adopted it introduces it 
improperly. Let us then return to the paſſage 
juſt quoted: You underſtand that when Chriſt: 
ſpeaks of himſelf, he does not mean himſelf, but 
his Goſpel or Doctrine, and that the Branches 
abiding in him, are “ perſons who do not 
abandan his Doctrine.“ Now I would aſk; 
where is the gbvious relation between a man's 
eſpouſing certain Doctrines, and a Branch united 
to a Tree? Was ſuch a mode of ſpeech neceſſary 
to ſupply the place of a literal phraſe not to be 
found? Is it more ſignificant, or more ornamen- 
tal? There are others who believe that there 
exiſts a ſpiritual union between Chriſt and 
Believers, by virtue of which they receive out 
of hig frineſ, grace for grace.” 4 In their 
application of the metaphor, there is a ſtrong 

52 „Lib. + ( Cap. 6. Page 86, Pariſlis. 


+ John 1. 16. 4 
AZ 
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and manifeſt relation: As the branch if not 


_ * ſevered from the Vine, derives ſap from the 
parent- ſtem, and is fruitful; ſo the believer 
united to Chriſt by faith, derives from him 
ſupplies of Grace, which enable him to bring 
forth much fruit. Can there be a doubt whe- 


ther of theſe interpretations is, according to the 


rule above- mentioned, better entitled to be 


qa as "ne true one? 


- This 1 of intergediaticn: will decide be- 
tween us, in the courſe of my remarks upon 
the meanings vou have ee to ewe other 


ee 


3d. Ona review of yokrPublication,! it appears, 
that although a conſidefable part of your ſe- 
cond Letter is employed for the purpoſe of 
over-throwing the belief of the inability of man, 
that is by no means the only letter in which this 
fubje& is introduced. The abſurd, unjuſt and 
unnatural conſequences, which you conclude 
muſt neceſſarily follow, if human inability be 
admitted, are urged againſt almoſt every prac- 
tical doctrine we hold, and are recurred to 
again and again, as exhibiting a fundamental 
error in our ſyſtem: Take the following quo. 


nt - 
* The Greek word rendered “- without,” might be 0 


«« apart from” or, as che margin has 1 it, 40 ſevered” from he Vine. 


. 1 — "—_ , 
ns A eta oh * „„ 
= 97 * 28 *F N 4 „321 Aus 


CS) 


tations: They (the Iſraelites) were avowedly 
7 deſtroyed for their diſobedience and unbelief z 
« but if they could nat believe nor obey, that 
* would. have been a. plea. ſufficient in their 
7 favour with a merciful and compaſſionate 
6c Jod.“ “ ; 5 The New. Teſtament. Preachers 
5 never, in plain terms, aſſert the radical cor- 
eruption of man, ſo that he cannot be influ- 
« enced by motives to do any thing good, any. 
* more than a dead man can riſe and walk; this 
« doctrine is a groſs. reflection upon the Deity, 
+ as well as a libel upon Human Nature,” + 
„Come unto me all ye that are weary and 
<« heavy laden, and ye ſhall find reſt to your 
* ſouls,” &. © Ye will not come unto me 
te that ye might have life.? Upon theſe paſ- 
ſages you obſerve, We could not ſee the 
<* propriety of this manner of ſpeaking, without 
© ſuppoling men could come to him, and could 
“believe on him.“ © We could not think that 
te the Sacred Writers would ſay, he that be- 
<« lieveth not ſhall not ſee life, but the wrath. 
* of God abideth on him, &c. &c. if men were 
** not able to believe. This would be condemning 
* men for not doing what was not in their 
& power 10 do. With theſe views we could 
* not confer God either good or juſt.“§ © It 


1 28 of Narrative. 
toi. Note Page 3 n ir 39 l Page : 39 and 49s 
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i contrary to all our ideas of the perfection 
* of God, to fuppoſe he would place or fuffer 
© lifs creatures to be brought into fich a ſtate as 
ce to be under the abſalute neceſſity of canſtantly 


* offending againſt him, and then puniſh them 


* everlaſtingly for it.”* 


What we do by invincible neceſſity are not 
voluntary works, and cannot, by the rule of 
* eyery man's being rewarded according to his 
works, ſubject us to pain or puniſhment,” “ 


It ſeems highly neceſſary in this place, to ſet 


the ſubject in its proper point of view, as by 
this means the Reader will be enabled to get 
rid of an apparent difficulty, which would 
otherwiſe beſet him from almoſt every page of 
your Book. Indeed the force of a great part 
of your reaſoning and concluſions is derived, 


in a conſiderable degree, from your having 


throughout confounded two things, between 
which the cleareſt diſtinction lies. 


man is allowed by us to be direct and abſolute, 
I cannot dwell in the depths of the Sea, I can- 
not walk in the Air. But this is an inability 
to which 1 ſhould be ſubject, were my will 
ever ſo well diſpoſed, and ſhould I try every 


page 31. + Page 63, fee alſo page 62. 
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known means, and exert all my endeavours to . 
accompliſh my wiſhes ; in fuch a caſe certainly 
no refponſibility would attach to me. I could 
not be blamed for not doing that which I was 
kept from doing, not by want of will or 
failure of exertion, but by * invincible ne- 
ceſſity; and I ſhould not be able to ſee how 
God could be acquitted of injuſtice i in puniſh- 
ing my for Tuck | Inability. 


But is there no other indirect Senſe in which 
Man's Inability may be conſidered ? Of a covet- 
ous man we ſay, he is incapable of doing a 
generous action. St. Peter ſpeaks of unclean 
perſons as © having eyes full of Adultery, and 
that cannot ceaſe from Sin.“ The natural Man 
receiveth not the things of the ſpirit of God; 
neither can he know them, becauſe they are 
ſpiritually diſcerned.” There are. numberleſs 
paſſages of Scripture which are to the ſame 
effect; © Oh! Generation of Vipers, how can qe 
being evil, ſpeak good things?“ Led away 
with divers luſts, ever learning and never able to 
come to the knowledge of the truth: Having 
their conſciences ſeared with a hot iron,“ &. 
&c. Here is an inability ſpoken of ; but all the 
reaſoning upon this ſubject in your Book pro- 

* 2 Peter, ii. 14. + Matt. Xil. 31 1 2 Tim, ili. 6, 7. 

* 1 Tim. iv 2. 
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ceeds upon * idea, that all inability muſt be i in 


nocent, If ſo, wicked men would be i innocent; 
nay, the more wicked and enſlaved in fin they 
are, the leſs would they be anſwerable to 
God; the moſt abandoned men would. be 
blameleſs; there would be no difference be- 
tween the worſt of vices, and the moſt excellent 
of virtues. You ſee what horrid conſequences 
muſt be drawn from theſe, and many other 
paſlages of the word of | God. itſelf, except you 
allow with us the inability of man in an indirect 
ſenſe; a ſenſe which ſo far from taking the 
guilt away, enhances it ; a ſenſe from which 
none of the concluſions, Which are ſo often in- 
ferred by you from the Inability of Man, can 
poſſibly be deduced. If you are willing t to admit 
this indirect idea of Human Inability, the main 
pillar of your Publication is fallen; but if you 
are unwilling to admit it, and will ſtill inſiſt 
that all Inability muſt be innocent, then I deem 
it impoſſible for you to give any ſatisfactory 
interpretation to the above. cited agg many 
other Seriptures. 


I: It is not my deſign to notice all that your 
Publication contains. With what you repre- 
ſent as the peculiar views of Methodiſts and 
others, with © Seekings“ in the ſenſe in which 
you uſe the term, with © inward witneſſes,” 
—* extatic impulſes,” “ enthuſiaſtic frames,“ 


"% 
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Sc. &c. I have nothing to do. If. you have 
not miſrepreſented the perſons, who you ſay. 
pretend to them and rely upon them, they muſt 
anſwer for themſelves. Theſe things form no pro- 
per part of true religion: The queſtions principal 
ly to be conſidered are, What is the Revelation 
which Jehovah has given concerning himſelf? 
— What is the real character and condition of 
man ?—How is he to obtain the favour of 
God ?—How to be poſſeſſed of that holineſs 
without which no man can ſee the Lord. 
Theſe important particulars will all be ſpoken 
to, in the courſe of the following letters. 


2 = — 


LETTER II. 


Turgr is but too ſtrong and reaſonable 
: ground of ſuſpicion, that a writer acts under 
9 a prejudiced and diſingenuous mind, when he 
"8 attempts to make' his opponents ſpeak a lan- 
guage which they have never uſed, and enter- 
ain ſentiments which they abhor. Yet in 
your letter upon the Divinity of Chriſt, and the 
Trinity, a ſtrong inſtance of this reprehenſible 
conduct appears at the very commencement. 
In page 84, you expreſs your conyiction that 
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there cannot be 2 Trinity of perſons in the 
Godhead, becauſe the Scriptures deciſively de. 


clare * that there is but one ſelf-exiſtent Being,“ 
one Jehovah ; and you bring the firſt Com. 
mandment and ſome other paſſages to prove 
that God is one; and, in page 85, you think it 


« highly edible ta fuppoſe the Old and 
New Teſtament will not ſo eſſentially contra- 


dict, each other as for one to reveal and inſiſt 


upon one God only,and the other to reveal three 
Gods.” And in page 92, you repreſent us as 


believing three to be one, and one three, Now 
do you not know that the Trinitarians are as far 


from ſuppoſing a plurality of Gods as you? 
They are as properly Unitarians as you, in in- 
tention at leaſt, They-do not apprehend that 
by holding the Father, the Son, and the Holy 
Ghoſt to be three divine perſons, they are ne- 
ceſſarily guilty of the heinous fin of having 
other Gods beſides the one Jehovah, You 
take that for granted, therefore, which is the 
principal thing to be proved; and have argued 


on 2 concluſion drawn from their view of the 
ſubject which they neither hold, nor admit to 


follow. In page 86, you aſk, could God die, 
could God be buried? &c. &c. But, where did 


you ever read or hear of any Trinitarian who 


was weak enough to maintain that Chriſt died 
as God, or was buried as God? We hold that 
a perſon was born of the Virgin Mary, ſuffered, 
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and was buried, and that he was yuites to the 


— 


Divine Nature. It was incumbent upon you, 
before you. adopted expreſfſions of this kind, 


either to have ſhewn us that Chriſt is not exhi- 


bited in the Scriptures as partaker of the divine 


and human nature, or to have demonſtrated 


that ſhould the Scriptures ſpeak a language which 


ſeemed to favour: this idea, ſuch, an union is 


utterly impa{lible 3 in the natuxe of things. 


The firſt thing to be ſettled is this—whether, if 
there ſhould be any thing contained in the 
Scriptures that favors the idea of an union of 


the Divine Nature with the human in Jeſus 


Chriſt, and of a Trinity of Perſons in one God 


—ſuch dodrines are inadmiſlible of themſelves, 


as being contrary to reaſon and common ſenſe? 


In order to direct our judgment in an in- 
veſtigation of this nature, let us bear in mind, 
that in matters of pure revelation, and particu- 
larly when we are preſumipg to aſcertain what 
is, and what is not poſſible with God; a thing 
may be above the reach of our 10400 and yet 
not be again/t reaſon; a thing may be above 
our comprehenſion, a yet by no means in- 
comprehenſible in itſelf. I here are many things 


in Nature,” which we. are obliged to admit as 
facts, that are quite above our comprehenſion, 


and which, had we been aſked an abſtract 


( us ) 


gueſtion concerning che poſſibility of their 6x: 
iſtence, we ſhould have been diſpoſed to declare 
impoſſible. It is not then our duty to prove 
that ſuch a thing is poſſible, as that Chriſt 
ſhould be God and Man; it imports you to 
demonſtrate the contrary ;* and that has never 
yet been done. It is trifling, it is preſumptuous 
to plead you cannot underſtand” how it can be. 
Chriſtians are not called upon to underſtand 
how it is, but to believe that it is, if it be clearly 
revealed. "You are unwilling to admit ſuch a 
Doctrine, becauſeitisſo* myſterious,” and there- 
fore not likely to be true; and having quoted 
z paſſage in which you donner the Apoſtle as 
repreſenting Chtiſt, as no more than Man; and 
that the Apoſtle therefore preached him as no 
more than Man; and that conſequently he is nd 
more than Man; you exult over your ſyſtem as 
3 to acceptance, becauſe level to human 
apprehenſion : © here is no myſtery whatever. 
e 

88 IS. Page 87. 


+ 5 page Þ 4 you A « the Trinity is a myſtery, its 

* beſt friends can neither fully underſtand nor explain, yet 
„ ſtrange to tell, the belief of it is made the Gate of 
Heaven.“ By Myſtery, 1 apprehend we may underſtand 
«« ſomething which, in its: nature or cauſe, is not obvious 
„to the Human capacity, and, when made known, may Rill 
have ſomething in it which is not fully comprehended,” We 
profeſs to believe ſimply what God has revealed. Every 
Religious Creed muſt admit thiogs, which are to man incompre- 
heuſible. 


\ 


( is 


Now unfortunately for you, the doctrines of 

the Goſpel are not only declared in general t6 
be myſterious ; but St. Paul, ſo far from en- 
deavouting tv get rid of a "myſtery in this 
ſcripture doctrine in particular, allows and 
maintains it.“ Great is the myſtery of God- 
i; OV was manifeſt in the Vleſh,j e. 1 


henkble.. "There are 1 997 which a Socinian dlows, in i 
the nature and character of God, which he cannot fully Wer. 
ſtand. He allows, for inſtance, that God is eternal: but this 
is %a myſtery he cannot fully underſtand. nor explain.“ He 
allows, that God is a ſpirit, ſees into every future event, 
formed Creation out of nothing by the word of his power, &c. 
but theſe are all myſteries, he can neither fully underſtand nor 
explain. And 1 would ſenouſly aſk you, whether you would 
not conſider a man, who ſhould be hardy enough to deny the 
exiftence of an Eternal, Omniſcient, Omnipotent God, in great 
Et of ne ſhat the Gate of Heaven againſt himſelf? 


ak 2 hn i Tim, wi, 16, 


4 In note, page 35 you lay, this Chri- Diſciples ce in een 
the miracles that Chrilt did by the Divine Power that dwelt in 
him, ſaw the goings forth of God, and thus ſaw God manifeſt- 
ing himfelf in Chriſt:“ and then you venture to add, ** perhaps this 


3s all that is meant by Ged being manifeſt in the fieſp. ” You make 
this a metaphorical expreſſion, and then give it a meaning, which 
only proves the diſparity of the metaphor. Did not Peter and 
John work miracles by the Divine Power? The ſame may be 
ſaid of them then as of Chriſt.” But would you admit that I fpoke 
intelligibly, not to ay correctly, if, in endeavouring to make my 
hearersacquitinted with the miraculous Cure which the Lame 
Man received by the inftrumentality of Peter and John in the 
Temple, I ſhould fay, God was manifeſted in the fleſh in Peter 
and John?“ 
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No argument ** can be raiſed againſt the 
union of the Divine and Human Nature in 
Chriſt, drawn from any ſuppoſed impoſlibility 
in the nature of thirgs. The ſame may be 
ſaid concerning the Trinity of Perſons i in one 
God. The ſuppoſed abſurdity which is im- 
puted to us, of calling three one, and one three,“ 
ought not to have been repeated in your publi- 
cation, till the anſwers, which have ſo often 
been made to it, had been ſhewn to be unſatisfac- 


tory. Had we ſaid that three ate one and one 
three, in the ſame ſenſe; we might juſtly have 
deen arraigned for à libel on common under - 


ſtanding. But we no more hold any ſuch 


idea, than that the three ſides of a triangle make 
three figures. If you aſk us how we can con- 


ceive of three intelligent Agents ſubſiſting 
in one undivided eflence ? We anſwer, that we 
have no diſtinct idea upon the ſubject, nor 
does this at all affect the queſtion. It is in vain 
for us to attempt to form adequate ideas of 
God, either in his attributes or mode of ex- 


iſtence. Weean know nothing concerning him, 


but what he is pleaſed to reveal to us. And, 
therefore, to Revelation we muſt have recourſe, 


and let that determine this controverted point. 


If Revelation clearly affirm the Doctrines of the 


gn * 
* Page 92 


AY!) 
Divinity of Chrift and a Trinit ity of Perſons i in 
the Godhead, any diffidence we may be dil. 
poſed to feel in receiving them, on account of 


our inability of fully comprehending: them, 
WOE 17 78 as r Nen eie before the fun, 


7 Having ſeen then, that ſuppoſing there 
ſhould be any thing contained in the'Scriptures 
that favors the idea of an union of the Divine 
and Human Natures in jeſus Chriſt, and of 
a Trinity of Perſons in one God; neither of 
theſe doctrines are of themſelves inadmiſſible, 
as being contrary to reaſon and common ſenſe : 
We will proceed to examine whether they are, 
or not, clearly revealed in Holy Scripture. 


And ſirſt concerning the perſon of Jeſus Chriſt. 
That Chriſt is Man we believe with you; but 
that he is Man only, we deny. It is evident, 
from your publication, that you not only con- 
ſider Jeſus Chriſt to be inferior to the Father, 
as „touching his Godhead, according to the 
Arian Creed; but that you reduce him to the 
level of a Creature, and make him mere Man. 
I -might, then, in ſhewing your views to be 
unſcriptural, perfectly ſucceed, ſhould J fail in 
proving the Son to be equal with the Father. 
If ſatisfactory». and undeniable teſtimony could 
be produced from the oracles 0. God, that 
B . 
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Cariſt is n ais nature more than Man, though no 
higher than the loweſt Angel, you hold a falſe 
and unſcriptural doctrine. But what if it be 


ſhewn, (which has been repeatedly and effec- 
tually done before by abler pens) that the 


names and titles of the true God are applied to 
Chriſt, and that literally and without figure or 
alluſion; and that all the incommunicable at- 
tributes of God are aſcribed to him? What 
if it be demonſtrated from the offices which he 
ſuſtains, that he who fuſtains them muſt be 


divine: Can a doubt then remain, whether 


Chriſt be no more than a mere human 
creature, or whether he be not God as well as 
Man? . | 


1. The names and titles of the true God are 
applied to Chriſt. I will only cite a few of 
ſuch as are expreisly applied to him, and which 
need not be proved to belong to him by analogy 
and inference. 


© The titles aſcribed to him are, God, 
Lord and God.” . Mighty God.” $*God 
with us.“ “ God over all bleſſed for ever. 
Lord of Lords and King of Kings.“ 
You ſay, (page go) © it 2 not conclu- 


-* John. 1, + John xx. 28. 4 ix. 6. 5 Matt. i. 
1 Ix. 5. ** Rey, xvii. I — * 


RN. 


five, ſuppoſing ſome texts may call Chriſt 
God, for that the word * God, has different 


meanings in Scripture ; men in authority and 


Prophets being called Gods.” Yes, and fo 


are Heathen Idols, though they were no Gods. 


If Chriſt had been called God in no higher and 
more proper ſenſe than men inveſted with 


civil and ſpiritual offices who have been fo 


called, there would have been ſome force in 


the remark; but are theſe called Mighty 
Gods Gods over all bleſſed for ever” — 

“Gods that were in the beginning with God,” 
&c, In Heb. 1. 8. quoted from Pſ. 45, Chrift 
is expreſsly called God, by the Father himſelf, 
and that when he is endeavouring to give us 
juſt ideas of the perſon of Chriſt, as compared 
with Angels and Men. It will, therefore, be 


in vain to contend here, that Chriſt is called 


God only by way of courteſy, as Magiſtrates 
and Prophets have ſometimes been. So far 
from there being the ſhadow of a ground for 
the ſuppoſition, that Chriſt is, after all, no more 


than Man, that the Apoſtle aſks, *towhich of the 


Angels ſaid God at any time, thou art my Son, 
this day have I begotten'thee ?”” The Father calls 
the Angels © miniſtering ſpirits,” ſpiritual | 
ſervants; and commandeth them all to wor- 
ſhip the Son.” Hut to the Son he faith, * Thy 


Throne, O God, is for ever and ever ; 
23812 ay T 


To) 


a "Sceptre. of Righteouſneſs, i is the Sceptre of 
thy Kingdom.“ Here we have the teſtimony 


of the unerring God himſelf, (ſpeaking of that 


Jeſus Chriſt <+ whom he has appointed heir of 
all things, by whom he made the worlds, 
who is the brightneſs of his glory, and the 
expreſs image of his perſon, and upholds all 
things by the word of his power) declaring 
him to be his own Son by generation, whilſt 
che higheſt Angels receive no higher title than 
Servants; and addreſſing him as God ſeated on 
Us Throne, WARE the n Sceptre. 


3 This paſſage has ever appearedto me to afford | 


evidence for the eſſential Divinity of Chriſt, 


which is utterly incontrovertible; and, was it 


ſupported by no other part of the word of God, 
I could not but receive the perſon ſo deſcribed, 
as my Saviour and my God. 


2. That Chriſt is called God, literally and 
without a figure, cannot be denied, if the in- 
communicable attributes, acts, offices, and ho- 
nors of Jchovah are directly aſcribed to him, 
as poſſeſſed, executed, and received by him in 
his own proper character: for they cannot be 
aſcribed to him figuratively, as titles and names 
may, ſince no Being can by any licenſe of ſpeech, 
be faid to have them, who has them not; he 

therefore that has them muſt be God, 
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It is evident that Chriſt exiſted before he lived 
upon Earth: What and if ye ſhall ſee the Son of 
Man aſcend up where he was before? * Before 
Abraham was, I am Y+ His exiſtence is eternal : 
* He had glory with the Father, before the 
World was!“ f He is before all things!“ Of 
him, that which the true 'God ſpeaks excluſively 
of himſelf, (If. iv, 46.) is faid, that he is Alpha 
and Omega,“ the beginning and the ending. 
He is declared to be Omnipreſent, Even theSon 
of Man, who i in Heaven.“““ „ am with 
you always, even unto the end of the World.“ . 
He knoweth all things! Lord thou knoweſt 
all things.“ T I am he that ſearcheth the 
reins and the hearts.” $$ He is declared to be 
Almighty,|[| and to be poſſeſſed of Nivine Au- 
n Be OP 103 


That the incommunicable attributes of God, 
do properly belong to Chriſt, we have additional 
teſtimony from his works, his honors, and his 
offices. | 


All things were made by him, &c.”+H In 
the beginning he laid the foundation of the 


John vi, 62, + Joha viii, 58, compared with Exod. iii, 14. 
t John xvu, 5. 5 Col. i, 17. Ifaiah xlviii, 12. || Rev. i, 8. 
John iii, 13. Matt. xxviii, 20. tt John xxi, 17. $5 Rev. 
ii, 23. ||{{Heb. i, 3, Philip. iii, 21, John x, 18. Matt. xi, 
27, Epheſ. i. 21, 22, 23. 1 H John i, 3 ſee alſg Col. i, 16. 
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Earth, and the Heavens are the work of his 
hands.“ * He exerciſed the power on earth of 
_ forgiving ſins, f a power which God claims ex- 
cluſively as his own. All Heaven and Earth are 
commanded to honour him. 5 Chriſtians from the 
firſt called upon his name.] His grace and bleſ- 
ſing was implored by the Apoſtles upon the 
Churches.“ Honor and praiſe are offered to him 
as the ſupreme God even by Angels. ft He is 
in Scripture deſcribed as © the Head of the 


Church; It as having the Government of it 


upon his ſhoulders; 58 as by an unchange- 
able Prieſthood appointed a merciful and faith- 
ful High-Prieſt in things pertaining to God, to 
make Reconciliation for Sins; I © as ever liv- 


ing to make interceſſion for, and ſave to the 


uttermoſt thoſe that come to God by him z4** 
and as at the laſt day, appointed © to judge the 


world,” 4+}. to bring to light the hidden things 


of darkneſs,” ttt to diſcern the thoughts and in- 
tents of the heart 8 $$ and to decide upon every 
man with unerring rectitude, not aſcertaining 
the character by actions, but appreciating actions 
by the motives and the diſpoſition of the mind, 


* Heb. 3, i, x. + Matt. ix, 6. t Ifaiah xlitl, 25, John 
V, 23. Philip i u, 9. 11. 12 Cor. xii, 8. Acts vu, 59. xxil, 16. 


Rom. xvi, 24. Phil. iv, 23. Gal. vi, 18. ++ Rev. V. 
ii, 13. tt Eph. iv, 15. $$lfaiah ix, 6. I Heb. vii, 24, 
and ii, 17, *** Heb. vii, 25. 1 2 Cor. v. 10. ttt 1Cor. 
iv. 5. „Js Heb. iv, 10. : 3 | þ ; $44 * 


8 


bs 4 * 
ee 
7 


( 23 ) 

Now tet any Socinian ſhew that a perſon not 
omniſcient, omnipreſent, and omnipotent can 
ſuſtain theſe offices. If he cannot, he is miſtaken 
in the true character of Jeſus, and it behoves 
him to reflect ſeriouſly upon that decifive day 
in which he“ muſt appear before the judgment 
ſeat of Chriſt, © when he that denieth Chriſt 
before men ſhall be denied before me 9 5 of 
i od. 99 


I de. convene many other eds frond 


the word of God to ſupport this effential 


Doctrine ; but enough is produced, I am con- 


 fident, to ſatisfy every unprejudiced mind, that 


the Scripture not only favours the doctrine, 
that Chriſt is God, but declares and eſtabliſhes 
it with the cleareſt proof that facts can afford 
and language convey. And if fo, Chriſt is 
without all queſtion, truly and eſſentially God. 
For the alternative now is, either that the Scrip- 
tures are inconſiſtent with themſelves, on a 
point of the very firſt importance in their doc- 
trines, and therefore muſt be rejected altoge- 
ther as a forged impoſition expoſed by its own 
internal evidence, (a concluſion at which 


no Socinian, whilſt a Socinian, will own he 


has yet arrived, however faſt he may be tending 
towards it SS or elſe thoſe texts which the Soci- 


e 


« Prieſtley 8 as he does not know when his Creed 
fixed. See Defence of Unitariags for 1787, Page 111, 
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nians bring forward to diſprove bis Divinity, 
are as far from anſwering their purpoſe as thoſe 

Which we adduce in ſupport of his Divinity 
would fail us, ſhould we endeavour to prove 
by them N he was not alſo man. 


It now remains 5 you to ſhew how Chriſt can 
have all the eſſential attributes of God, and not 
be God ; How he can ſuſtain offices requiring 

2 divine” or infinite Agent, if he is not God.— 
How it can be that he only begun to exiſt 4000 
years after the creation of the earth, and yet 
that he was preſent at the creation, and all 
things were made by him. But admitting 
that he, who, as concerning, the - Fleſh, 
came of the Fathers in Iſrael, is alſo God 
over all bleſſed for ever; every difficulty 
vaniſhes; all Scripture harmonizes, even thoſe 

parts that might otherwiſe ſeem diſcordant.— 
On this principle, we read with comfort and 
conſiſtency—* Of that Day knoweth not the 
Son ;“ and, © Thou knoweſt all Things!“ © My 

Father is greater than I;“ and, I and my 
Father are one!” The Word was made Fleſh.” 
© God was manifeſt in the Fleſh.” The Son 
ſhall be ſubje& to the Father " and, He re- 
maineth a King for ever.“ © He was in the 
form of God” and, in the form of a Servant.” 


2 Hei is The expreſs Image of the Father ;” and, 


* Rom, ix, 5. 
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„He was made in the likeneſs of Man.“ 
* Feed the Church of God, which he has pur- 
chaſed with his own Blood, &c.“ And, to fay 
no more, by this we can reconcile the 53d chap- 
ter of Ifaiah, with his other exalted deſcriptions 
of the Meſſiah. 


If the Divinity of Chriſt be ſubſtantiated, 
I need not dwelt much longer on the Doc- 
trine connected with it. The equality of the 
Son with the Father, ſtands expreſsly de- 
clared in Philipp. ii, 6: © Who being in the form 
of God, thought it not robbery to be equal 
with God.” Upon the memorable dire&ions 
given by our Lord to his Diſciples on his Aſ- 
cenſion, I will reſt the Doctrine of the Trinity 


in Unity: © Go ye, and teach all Nations, bap- 


tizing them in the name of the Father, of the 
Son, and of the Holy Ghoſt.* Now this is 


the form of Baptiſm they were to uſe, even 


among the Gentiles. As the Heathen were 
given to Idolatry, nothing would be more 
guarded againſt, than the uſe of any unneceſſary 
expreſſion which might authorize them to re- 
tain their notion of a plurality of Gods. But 
could any form be contrived that would more 
effectually teach them, that they were to pay as 
much honor, and devote themſelves as cordially 
to the Son, as to the Father ; and to the Holy 


T 
* * Matt, xxviii, 19. 
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Ghoſt, as to either; and that, therefore, they muſt 
either be three perſons in one God, or three 
diſtinct Gods. Nothing can be more abſurd 
than the attempt which has been made by 
Socinian Writers, to diſqualify this text from 
ſupporting the Trinitarian Doctrine, which is 


ſo clearly proved by the fair and natural inter- 


pretation of it; and you prudently declined 
noticing it. If the Son were no more than a Ser- 
vant, and the Holy Ghoſt only the power of God, 


the paſſage is truly ridiculous and unintelligible. 


If any diſtin idea can be conveyed by language, 
we cannot but underſtand, that we are as much 
baptized in the name of the Son and of the Holy 


Ghoſt, as we are in the name of the Father. 


And if it be an act of worſhip and dedication, 
as it undeniably is, the Son and Holy Ghoſt 
are as truly objects of worſhip as the Father. 
In this light the primitive Chriſtians viewed 


it. And when early Heretics begun ta op- 


poſe the coeſſentiality of the Son of God, we 
find them departing from this form of ſound 
words in their baptiſm. By being baptized in 


the name of the Father, Son, and Holy Ghoſt, 


I declare my belief in each of theſe perſons ; 


my relation to each in their reſpective characters 


and offices; ,and my dedication of myſelf to 
them equally and alike. And in doing this 
acknowledge the Father, Son, and Holy Ghoſt, 


to be three perſons in one ſupreme Deity. 1 
| - 
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BZ come, to. o the Father, Weed the Son, * the 
J ” "The Teſalt Fs the whole is this ; decla- 
We rations and exhibitions are given in Scripture 


of Jeſus Chriſt, ſome of which make him hu- 
man, ſome divine, ſome God and Man in one 
Chriſt, Your ſyſtem argues, (with as much 
propriety as I ſhould inter that Man has no Soul, 
after reading a Treatiſe upon Anatomy,) Chriſt 
is Man, therefore he is not God; yet you can- 
| not ſhew us, that. ſuch a conſequence is neceſ- 
ſary in the nature of things, and that therefore 
, he cannot poſſibly be God as well as Man. We 
acknowledge him as he is revealed, the incar- 
nate Gad; the Son of the Virgin Mary, and 
the Son of God; Who © is before all things, 
4 was in the beginning with God, and is God. 
0 For this belief we have as ſatisfactory evidence 
as we could wiſh. I aſſure my readers, I have 
not produced even a ſpecimen of ſeveral kinds 
of argument and proof {till adducible in ſupport 
: of this moſt i important truth. I truſt enough 
s is brought forward to ſhew that we are not wor- | 
ſhipping a Creature, inſtead of our Creator; . 
that in © honoring the Son even as we honor 
the Father,“ we aſcribe to him only the glory 
due to his'name : And that-if we venture the 
ſalvation of our Souls on the atonement he has 
made, for Sin, and the prevailing efficacy of his 
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Interceſſion, we are not ſo likely to“ bring up. 
on ourſelves ſwift deſtruction,“ as thoſe © who 
| deny the Lord that bought them,” and treat 
as 2 worm of earth Him, who in Heaven is 
thought © worthy to receive power, and riches, 


and wiſdom, and ſtrength, and honor, and 
g'ory, 3 and blefling. En 


LETTER III. 


Your ſixth Letter, on the Satisfaction of 
Chriſt, begins with informing us, that there 
care no ſuch phraſes in Scripture as, the ſatis- 
faction of Chriſt; or, that Chriſt died to ſatisfy 
« Divine Juſtice ; or, that he paid the Debt 
cc due to Sin for us; or, that he died in our 
* ſtead ; or, that he by his ſufferings, reconciled 
* an angry God, to his offending Creatures ;” 
and you repeat with an air of triumph, there 
te are no ſuch words to be found in the New 
«*« Teſtament.” You tell us further, that ⸗ upon 
* examining the many texts cited in proof of 
<* this Doctrine, you find that they neither 
e ſpeak the ſame language, nor the ſame ſenti- 
ments.“ You decline entering into a minute 
examination of ſuch texts as the following: 
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« Chriſt died for us; xas facrificed for us; 
te bore our fins in his own. Body on the Tree?” 

© was made Sin for us es ye are bought with 
A price,” &c. &c. as it would lead you Far be- | 
yond your. deſign ;, ſo you diſpatch; them in the 


Jump, with this general, ſentence. of . annihila- 
tion: © they are in a great meaſure figurative, 
and are borrowed from the ceremonial law 


of the Jews, or from the Jewiſh Scriptures.””* 
if, becauſe ſuch phraſes as the Satisfaction of 
Chriſt,” &c. do not occur in the word of God, 
the idea meant to be conveyed by the writers 
who. have uſed them, (and who have been 
tompelled by corrupters of God's word to uſe 
them, in order to ſtate and deſine what they 
conceive to be the true meaning of Scripture 


paſſages) cannot therefore be ſcriptural, it would 


follow that we muſt not expreſs a Scriptural 


idea, but in ſcriptural language, and all expli- 


cation and comment are improper, That it is 
« far from your deſign to enter into a minute 
examination”? of the texts you have quoted, or 
even into any examination at all, I do not 
wonder. But, excuſe me if I endeavour to 
aſcertain the proper meaning of theſe and a 
few more, which you have probably overlooked. 


That ſeveral. of them are figurative, and that 
many of them reſpec the Jewiſh Sacrifices and 
Ceremonies, I fully n; but: that theres 


dc. Page 74- 
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fore they are to be theated as infignificint allu« 
ſions, 1 apprehend you will not perſuade many 
to believe. Men will hardly be bought to 
imagine that Chriſt ſKould pour the Spirit of 
Truth upon his Diſciples at Pentecoſt, that they 
might be able to write metaphiorical blunders ; 
for their deſcriptions of the deſign and effects 
of Chriſt's death, are no better, 1 if we are to 
underſtand no more by his deatli than, “that 
he ſealed by his Blood the New Covenant, 
and eſtabliſhed his character, and the truth of 
the Goſpel.“ * The beſt method to arrive at 
juſt concluſions concerning the main intention 
and new wg of the Desti of Chriſt; "vill be, 


Firſt, T0 ſlew: whit was the proper defi ign 
and verry th of the pions ebe 


[Srecbaty;" What relation there is between 


them and the ed 1 Chritt:” 


Thirty,” Then we ſhall be . to judge 
how we are to interptet the immenſe body of 
texts, which appear to us to repreſent the death 


of Chriſt as fulfilling other ends, belides py 


the truth of his miſſion, & 


You fay, that Jewiſh Sacriſices . were never 
conſidered as **ſtanding in the place of finners, as 
victims to appeaſe the juſtce of God zt“ yet 


* age 77 t Ibid 81. 
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5900 ire obliged to allow, that © the Te oh pro- 


« perly preſenting his offering; had his ſin or 
rc uncleanneſs removed. And again, Offer. 


te ings were brought to remove ritual tranf. 


« * greſſions. f“ Lou admit, then, that ſacrifice 

was ſo far neceſſary for forgiveneſs, that if it 
had not been offered, forgiveneſs could not 
have been obtained. What then did the gt 


fender do in bringing a Lamb to the Prieſt co 
be ſacriſiced for him; and in what light is 
the ſacrifice to be confidered ? Tou fay; 


that the advantage of ſech facrifice being of- 
tered, **conhliſted ſolely in the offender*s obeying 
e the will of God in theſe appointments j”} 
and therefore; the ſacrifice is not to be con! 
fidered as offered for the expreſs and appro- 
priate purpoſe: of expiatipg the tranſgreflion. 
But what ſay the Scriptures ? The Prieſt ſhall 
make an atonement for him, for his fir 
which he hath finned,” &c. Lev. v, 10. Here 
we read that the victim was offered to make 
atonement for fin; and in Lev. xvii, 11, it is 
ſaid, that “the blood of the victim, maketh 
atonement for the ſoul??? and an Apoſtle de- 
clares, « that without ſhedding of blood there 
is no remiſſion.” I affirm then, that the Jewiſh 
Sacriſice was by Divine appointment, that 
which was to enge from mene eon- 


v Page 7 + Ibid, u. 


G 

tradted by fin, committed et the Mofaie 
_ diſpenſation; it wasendowed with a propitiatory 
efficacy, and was to be offered, not only becauſe 
it was commanded tobe uſſered, but alſo under 
the view of its being an atonement for ſin. This 
concluſion cannot be avoided, unleſs you chooſe 
to ſay, that atonement is there a figurative term; 
and then how is it figurative; except, as it was 
typical of the atonement of the death of 
Chriſt; an interpretation which you will hardly 
be diſpoſed to n. Of menen it was 
wad ** | | | | 

| Secondly, my: next Annan! is, / chat what 
the expiatory victim was: appointed by God 
to effect in atoning for ceremonial pollutions, 
the death of Jeſus Chriſt was intended to effect 
in atoning for moral defilements. Any man 
who will ſtudy the Epiſtles to the Hebrews will 
ſee, that the Ceremonies, the Sacriſices, the Hi gh- 
Prieſt and the Temple, were ſhadows; ſketches, 
delineations of good things to come. No that 
which typifies, and ſhadows forth another inſti- 
tution, is a leſs and ſubordinate thing, ſtanding 
in relation to a greater in which it terminates. 
—The Type is leſs than the Antitype, yet 
ſimilar to and illuſtrative of it. The blood 
of bulls and of goats could not take away 
moral guilt, being only inveſted with a power 
to atone for ritual tranſgteſſion, and reſtore 


7 


| { 33 ) | 
men to the ſervice of God in the ſanQuary. 
But the Blood of Chriſt, who © through the 
eternal Spirit offered himſelf to God, can purge 
the conſcience from the guilt contracted by dead 
*oorks, ſo as that the ſinner can ſerve the living 
God.“ It appears then that facrifices under 
the law were expiatory of fin committed againſt 
that diſpenſation, and that they typified the 
death of Chriſt, who was to appear to put 
away Sin by the facrifice of himſelf.“ “ When 
therefore ſuch expreſſions as Chriſt © was ſacri- 
ficed for us; * bore our ſins in his own body 
on the tree,“ &c. are uſed, it is improper to re- 
duce them to inſignificant figurative alluſions 
to Jewiſh Sacrifices ; and, becauſe they ſeem to 
have reſpect to thoſe ceremonies, to refuſe their 
being admitted in proof, that Chriſt's death is 
an atonement for fin. For this reference to - 
the type is adopted for the very purpoſe of 
eſtabliſhing the contrary. The Sacrifice, as an 
atonement, could only be typical of the death 
of Chriſt as it is an atonement; for it is not a 
type except it prefigure the end as well as the 
means. It would be ridiculous to ſpeak of the 
death of Chriſt as a more efficacious ſacriſice 
for ſin than the ſacrifices under the law, if it 
was not 2 3 at all. It would be ridicu- 


; WE Heb. ix. 26. 5 


| \ PI c 4 


= ob} 


ſous to repreſent Chriſt as having undertaken 


2 © better Prieſthood than the Levitical, to offer 
gifts and ſacriſices for fin,” if he be not a High 
Prieſt at all, and if he © have not entered once 
into the holy place above by his own blood.” 


Again, let us try a few paſſages relating to 
Chriſt's death by the rule of interpretation, 


laid down reſpecting figurative expreſſions,* 
and we ſhall ſee how inſignificant and 


vapid they are, upon your plan of making 
Chriſt's death only a feal of the new covenant, 
of the truth of his miſſion, Ke. He ſuffered 
for ſin, the juſt for the unjuſt, that he might 


bring us to God.“ f I apprehend, that an in- 


nocent perſon is here repreſented as ſuffering for 
the fin of a guilty perſon, and by that ſuffering 


bringing the guilty to God. No, you fay, it all 


means nothing higher, than that Chriſt died to 
ſeal the new covenant, and eſtabliſh his charac- 
ter. The blood of Chriſt his Son cleanſeth 
from all ſin.“ Here we have fcripture autho- 
rity for believing that the death of Chriſt was 
the efficacious cauſe of fin being forgiven and 
guilt removed. How different this from your 
idea of the ſubje& ; for you hold that it cleanſes 
not, nor can it have any relation to cleanſing, 


* 4. 
RET 


*Page 5. 
+ 1 Peter iii. 18. 4 1 John i. 7, 
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for © that Chriſt was given by the Father, as an 
evidence that he requires no ſatisfa ction.“ * 


« Chriſt, I read, © was wounded for ourf 
tranſgreſſions,” &c.j © Ye are boughtS wich a 


ot Page 79 of Narrative. 


+ Some Writers of a Socinian caſt have attempted to get 
clear of this direct and varied teſtimony of the Prophet to the 
vicarious ſufferings of Chriſt, by ſappoſing he was deſcribing 
ſome other perſon, not Chriſt. But furely, if an mfpired writer 
may be credited, it does refer to Chriſt; for Philip from Iſaiah 
ii, 7. 8, © began and preached Jeſus to the Eunuch.“ 


2 Ifaiah liji. 5. 


$& You aſk, who was the ſeller ? It is ſufficient to reply to 
Mach a quibble, that this is a juſt tranſlation of the original word. 
If we talk nonſenſe,ſodoes the Apoſtle, who elſewhere fays,**Chriſt 
hath redeemed us, hath bought us off, + from the curſe of the law.“ 
And this paſſage will alfo repel a groſs infinuation, that Chriſt did 
not die to ſave our ſouls from Hell, t and that we are not delivered 
from any ſufferings that came by the Fall, through the death of 
Chriſt. If he redeemed us from the curſe of the law, by be- 
coming a curſe for us, he by his ſufferings delivered us from 

ſufferings. For he was made a curſe when he ſuffered on the 
tree. I refer you alſo to John iu, 14. As Moſes lifted up the 
the Serpent in the Wilderneſs, even ſo muſt the Son of Man 
be lifted up: that whoſoever believeth in him ſhould not periſh, 

but have eternal life,” Here, his being lifted up evidently 

means his death on the croſs, and the end of that lifting up 

is, that we ſhould not periſh, but have eternal life. 


Ads viii. TY & En opt. 
— Page 77 of Narrative. 
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price.”* Chriſt was ſlain, and has redeemed us 
to God by his blood. T © We have redemption 
through his blood, the forgiveneſs of ſins.“ f 


Now if all theſe expreſſions mean no more than 
that © God is diſpoſed to forgive us, if we re- 
* pent and walk uprightly, and that Chriſt was 
© manifeſted as an evidence that he requires no 


ſatisfaction; I ſhould be glad to be told, 


why it is not written, we are redeemed by- the 
miracles of Chriſt and the Apoſtles? For cer- 
tainly, the miracles, which he and his diſciples 
wrought, are the moſt direct and indiſputable 
proof of his miſhon ; alſo, why we never read 
<« the blood of the Apęſtles cleanſeth us from 
all ſin.” Many an impoſtor has ſealed his pre- 
tenſions with his blood; and if Chriſt's death 
prevail only as you repreſent it, then we have 
redemption through the blood of the Martyrs ; 

Stephen was ſtoned for us, and gave himſelf for 
our ſins in the /ame ſenſe in which Chriſt did. 


It alſo imports you to ſhew why St. Paul 
exclaims, * God forbid that I ſhould glory, 


1 Cor. vi. 20. 


Rev. v, 9. 1 Col. i, 44,” 
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ſave in the Croſi* of our Lord Jeſus Chriſt.“ 
Though it be no where faid in Scripture, that 
Chriſt died to ſatisfy Divine Juſtice, yet is it 
not nearly ſynonymous to ſay, that God ſent 
forth his Son to be a propitiation (or that which 
ſhall induce, and permit God to be propitious) 
through faith in his blood”? ; that * God hereby 
declares his Righteouſneſs, Fen can be ju/t, whilſt | 
he is the Ju/tiffer of him who believeth in 
Jeſus ? Is it not evident that the deſign of the 
propitiatory - ſacrifice of Chriſt, was that 

God's juſtice as well as his mercy might be 
diſplayed in the remiſſion of ſins? But you 
have ſtrong objections to ſuch an idea, © It 
<« repreſents God in an odious point of view, 
5 as ſo inflexibly auſtere, that he would ' remit 
5 nothing, a character deteſted among men.“ 5 


* You ſuppoſe (page 86,) that had Chriſt been God as well 
as Man, and had the Apoſtles preached him ſuch, Jews and 
Heathens would have been won, and the offence of the Croſs 
have ceaſed. —The moſt effectual method the Apoſtles could 
have taken to ayoid giving offence to the Phariſee and 
the Philoſopher, would not have been by paſſing over the 
Death of Chriſt; for the death of an innocent ſufferer excites 
admiration not contempt; but to have avoided treating af 
Chriſt as © having made peace through the Blood of the Croſs.“ 
It is the preaching of the Croſs 7hus which to this day is called 
„ fooliſhneſs.” —See 1 Cor. i, 17, to the end. 


"" 
7 Gal. vi. 14, and Cor. i Ul, 2. t Rom. a, 25, 26, 
0 Narrative, page 75. Fa 
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And it involves God in the crime of injuſtice ; 
for juſtice can never puniſh the innocent for 
&* the guilty, and let the guilty go free.“ 
And you obſerve, (in page 79) that © to per- 
« ſons who maintain the notion of the infinite 
it atonement of Chriſt, he is the firſt object of 
oe love and regard.” 


God i is never to be conſidered as a private 


Individual in his conduct towards Men, but as 


2 moral Governor of the Univerfe. * this 
character he has at different times threatened 
to ſend deſtruction on Kings, Kingdoms, the 
whole human Race. Was he © auſtere” in do- 
ing this? Would he be © auſtere” and © rigid” 
ſhould © he remit nothing?“ But he did remit 
nothing; he deſtroyed Sodom and Gomorrah, 
Babylon and Jerufalem, without mercy ; he 
drowned all the world, as he threatened, except 
eight perſons whom he promiſed to ſpare. 
Was this © auſtere?” No; you fay, i in theſe 
awful unmitigated vilations, <* he exhibited 
«6 proper views of his juſtice.“ (page 76.) At 


one time, then you ſee his juſtice in puniſhing 


ſinners; at another, becauſe God can by no 


means clear the guilty”?4 without puniſhing their 


offence, he is exhibited as a lentleſs inflexible 
Being, and held up for deteſtation. Are you 


o acqu ainted with the character and government 


Narrative pagelss. + Exod. xxxiv. 7. 
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of God, as to be able to aſſirm, that he is odious 

in taking vengeance; and to dictate What is 

becoming, what unbecoming the Juſt and 
TO? Jehovah ; 

But we are charged with involving the con- 
duct of God in the crime of injuſtice in puniſh. 
ing the innocent Jeſus for our offences, and let- 
ting the guilty go free.* Before you had yen- 
tured ſuch an affertion as this, it became you to 
be able to ſhew that there is nothing happening 
under the government, by the permiſſion, by 
the direct appointment of God himſelf, that does 
not, on this principle, demonſtrate him to be an 
unjuſt and cruel God. 


How do you account for his permitting all 
the human race to be brought into a ſtate of 
affliction and death by the ſin of one man? 
Why were the Amalekites ordered to be de- 
ſtroyed, man and woman, infant and ſuckling, 
(1 Sam. xv, 3.) for ſins committed by their an- 
ceſtors near 400 years before? Why are chil. 
dren born to inherit miſeries brought on them 
by others? Why were the innocent lamb and 
bullock appointed by God to be ſacrificed to 
make atonement for the ſins of a human tranſ- 
greflor ? If God is to be judged by the ſand. 
ard of our e theſe permiſſions and ap- 
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pointments would prove him unjuſt, and he 
would be leſs good and kind than his depraved 
creatures; a concluſion to be rejected with 


abhorrence. We may ſtill believe, then, that 
* God has made Chriſt, to be fin for us, who 
knew no fin, that we might be made the righte- | 


ouſneſs of God i in him.“ * 


But ſuppoſe no fuch analogical argument was 
aftorded me fromGod's ways or word ; I might 
reply, that it can only be contrary to juſtice in 


God to puniſh the innocent in the place of the 


guilty, ſhould he puniſh the innocent perſon 


again/this will. For it is no more unjuſt in God to 


accept the ſufferings of the Son in man's place, 
ſuppoling the Son to be willing to ſuffer, than 
it would be unjuſt in you to accept a ſum of 
money from a kind rick man, who was willing 
to diſcharge your inſolvent debtor. But Chriſt 
came and ſuffered willingly : „Lo, I come, I 
delight to do thy will. T Therefore doth my 
Father love me, becauſe I lay down my life, 
that 1 might take it again. No one taketh it 
from me, but Tay it down of myſelf, * 


You attempt to make this Joarinc harſh and 
odious, by repreſenting the maintainers of it as 
looking at Chriſt as amiable, but on the Father 
as a vindictive and forbidding Being. Whatever 
ſpeculative concluſion 7 may think yourſelf 


2 Cor. v, 21. Pſalms xl, 7, 8. John x, 17, 18, 
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at liberty to draw from ſuch views; thoſe 
who glory moſt in the atonement of Chriſt, 
and love him moſt, do not regard the Father 
as 2a vindictive, unlovely Being; but as a 
reconciled, gracious God. They do indeed 
look upon God as a jealous God, who will by no 
means clear. the unatoned-for guilty ; but they 
ſee him a God of love as well as of juſtice. 
They apprehend that it is to the love of God 
they owe the coming of Chriſt. When they 
view the Son of God dying for ſinners, they 
have far more exalted conceptions of the 
love and goodneſs of God, as well as of his juſ- 


tice, than it is poſlible to entertain on the Soci- 


nian plan. They exclaim with the Apoſtle, 
God is Love.” In this was manifeſted the 
love of God towards us, becauſe that God ſent 
his only begotten Son into the world, that we 
might live through him.” 1 John iv. 9.— They 
boaſt with the Apoſtle Paul, «© God commend- 
eth his love towards us in that while we were 
yet ſinners Chriſt died for us,” and they reafon 


with him: if God ſpared not his own Son, 


but gave him up for vs all, how ſhall he not 
with him alſo freely give us all things.“ | 


I have now, I truſt, moſt fully ſhewn that 
the two fundamental Doctrines of the Divinity 
and Atonement of Chriſt, are indiſputably the 


* Romiviii. 32. 
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Doctrines of the Word of God. If fo, your 
pamphlet is proved to be an unſeriptural attack 
upon thoſe pillars of hope on which the eternal 
expectations of millions are entirely reſted; and 
you yourſelf to be in the number of thoſe who 
have rejected the Son of God, and trodden un- 
der foot that blood which was ſhed to cleanſe 
you from ſin and redeem you to God. Here 
then I might ſtop ; for if Chriſt is God, and has 
died for our ſins; whether the Doctrines of 


Original Depravity, of the Operations of the 


Divine Spirit, and of Faith in Chriſt for the 
Forgiveneſs of Sins, be unſcriptural or no, 
enough has been ſaid to ſhew, that you deny 


that which is the principal thing to be believed 


in order to Salvation. For he that hath the 
Son hath Life, but he that hath not the Son of 
God hath not Liſe, &c.* The practical belief 
of the Depravity of our Nature, and the ne- 
ceflity of the Agency of the Divine Spirit, be- 
ing, however, of ſuch importance, that without 


them, zhe/e are admitted in vain; we will go 


on to examine how far they are alſo to be 
found in facred Scripture, after firſt briefly ad- 
verting to your fifth Letter on the ſubject of 
Election. | "IS 


* 
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LETTER lx. 


. — ; 


Your fifth Letter is upon the ſubje& of 
EleRion, in which, by ſhewing that God pro- 
videntially called ſome public characters to their 
allotted offices, you would perſuade yourReaders | 
that you have proved, that no perſon is choſen of 
God, or called for his own perſonal good and 
falvation, by the particular effectual grace of 
God. How far they ought to depend upon 
you as a ſafe guide, whoſe aſſertion may be 
admitted for proof, will be ſeen in my next 
Letter, which will treat of the Influences of the 
HolySpirit.—Eleftionbeing a ſubjectupon which 
ſerious Chriſtians, Who hold the Head,“ have 
been far from thinking quite alike, in almoſt 
any Age of Chriſtianity ; (though much more 
nearly agreed, in fact, than they have generally 
| imagined) I decline entering largely into it, 
as you oppoſe and miſrepreſent what, in terms 
at leaſt, many ſerious Chriſtians do not con- 
tend for. Let it ſuffice then to ſay, that all ſincere 
humble Chriſtians, proceed ſo far in ſtricteſt 
harmony, a8 heartily to confeſs, that by the 
Grace of God alone, they are what they are in 


ol. ii, 19. 
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Falth and Holineſs. Your remarks, p. 68, 69, 
only ſerve to encreaſe my regret at the de- 
parture of pious perſons from the Eſtabliſhed 
Church of this Land, in which all extremes of 
Calviniſm and Arminianiſm are avoided, and in 
which, therefore, all moderate men may agree 
to worſhip God in Spirit and in Truth. I have 
ſeen that two great evils have generally follow- 
ed ſuch a ſeparation : The one is, that they 
who depart from her Communion, too often 
depart after a time, from her Doctrines alſo; 
and the other, that ſhould Sects retain the 
pure Doctrines of Chriſtianity, by their ſepara- 
tion they afford a handle to the Enemies of 
thoſe Doctrines to exult againſt the Truth, as 
if divided againſt itſelf, and calculated only to 
engender ſtrife, faction and confuſion. It is 
lamentably true, that the polemic advocates for 
Arminian and Calviniſtic ſentiments, have given 
too much ground for ſuch aſperſions; they 


have each adopted the unmanly expedient of 


drawing concluſions from their opponents” views 
which are unfair and forced, and by this means, 
have furniſhed the common enemy with wea- 
pons. One Inſtance occurs, (page 71) wherein 
you revive a ſtale miſrepreſentation of the ad- 
vocates for Election, as holding that, 4 great 
part of the Human Race are, without any will 

of their own, hurried thro“ Life to eternal 
perdition, independent of theiffgeed or evil conduct.“ 


— 
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This 1 dare venture to aſſert is a language 
which has never been held by any reſpectable 


predeſtinarian, nor is it * dedudble from 
his ſyſtem. e | 3 


| To your argumentation (page 68,) I further 
reply, 1ſt. that I apprehend it is by no means the 
caſe, that it is a part either of a Methodiſt or Cal- 
viniſtic Creed, to believe that themſelves only can 
be ſubjects of divine grace and heirs of falvation. | 
2dly. It muſt be admitted that not all perſons 
and parties have been led by the Spirit of God 
who have pretended to it, otherwiſe the Spirit 
of God is chargeable for ſins and extravagan- 
cies of the moſt outrageous kind, which in 
every age of the Chriſtian Church have been 
committed by men, who, in the very commiſſion 
of them, have pretended to divine influences, 
On the other hand, though I conceive all deli- 
berate ſeparatiſts from the Religious Eſtabliſh- 
ment of their Country, except when compelled 
by the paramount command of a well-informed 
conſcience, to be guilty of the ſin of ſchiſm, ſo 
ſeverely condemned in the word of God; 
yet I indulge a confident perſuaſion that many 
Methodiſts and Calviniſts not in the boſom of 
the Church; and, many perſons in the Church, 
ſuſpected as they unfortunately are of „blind at- 
tachment to thir Father's Creed” maybepreſum- 
ed to be real Chriſtians, and led by the Spirit of 
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God, notwithſtanding their diſagreement with 
each other in ſome things. They may all be- 
long to the real Church of Chriſt, and yet differ 
in opinion on ſome_ leſs important points, 
and may even have much of the ſpirit of 
contention and diviſion amongſt them. The 
Scriptures call the effects of the divine 
Spirit upon the heart and character of 4 
believer, a change; but they repreſent it as 2 
progreſſive change: conſequently, while the 
change is incomplete, there is fomething yet 
amiſs remaining, and that may be a ſpirit of 
diviſion and difference of opinion and practice 
in ſome ſubordinate matters of religion. But 
this will no more prove that the Spirit is the 
author of diviſion and confuſion, than it will fol- 
low that the ſun is the author of cold, becauſe all 
are not completely warm upon whom he ſhines, 
St. Paul writes to the Church of Corinth, as 
« fanctified in Chriſt Jeſus, and called to be 
Saints;“ yet he beſeeches them, that there be 
no divifions and envyings and ſtrifes among 
them,”” and ſtates that they were yet compa- 
ratively © carnal, and but babes in Chri&,”” 


& 3K 


LETTER V. 


As your Third and Fourth Letters ſpeak of 
the Influences of the Divine Spirit; the former 
of its ordinary operations in general, the laſt of 
its working faith in particular; I chuſe to in- 
corporate them in my Reply, as I ſhall reſerve 
out of them the diſcuſſion. of the powers of 
man to believe and work righteouſneſs, for my 
next Letter. 


It has been well obſerved, that the Socinian 
Creed is little more than a catalogue of nega- 
tives. You have been endeavouring to leave 
us no Saviour; no Sacrifice for fin ; no Media- 
tor and Interceſſor; no Prophet and King; and 
here you would rob us of a Sanctiſier and Com- 
forter. According to your ſcheme, the Apoſtles 
were the only perſons who have received 
the aid of the Spirit ;* and that, only to enable 
them to form juſt conceptions of the Meſſiah's 


* In page 114, you ſpeak of praying to God to enlarge 
your Minds, &c. but ſince you explode the work of the Spirit in 
ordinary Chriſtians, and place all your reliance on your rational 
powers; I can only look upon this as a kind of accommodation 
to your Readers, not yet ſufficiently enlightened to throw off 
all dependance on Divige Teaching, as the Illuminati tempo- 
rized with their Catechumens on the Continent, 


* 
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Kingdom, and to preach, and by miracles to Mm 
recommend Chriſtianity to the World. 2 
All the benefit we are to derive from the 2 
Spirit of God, is this: That the Scriptures bu 
were penned under his agency, and come to us Mm 
with ſatisfying evidence of their truth, con- 
firmed by the miracles which were wrought by 
his power: We may indeed pray, but not for 
his enlightening, converting, purifying influ- 
ences, fince he is not intended to produce 
moral effects,“ except by the indirect way of 
the operation of that truth upon our minds, 
which he conveyed to, and by miracles atteſted 

P in the Apoſtles of Chriſt. Man muſt be left to 
* the efforts of his own powers,” * the force of 
motives,” and © the calls of ſelf. love, and theſe 
are pronounced ſufficient. To make way for 
the ſubſtitution of this cheerleſs Creed, you firſt 
inſinuate that the influences of the Holy Spirit 
are unneceflary, and cannot be ſanctioned by 5 
Scripture, becauſe © there we find ſinners $ 
threatened for not believing ;” „Salvation pro- 
miſed to them that believe ; *< becauſe by the 
law is the knowledge of ſin;“ by the Goſpel | 
we are begotten again ;*”” and © becauſe it is 
our duty to hear the word of God, and beheve 
and obey.” —If you have met with any pexſon, 
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who believing in the operations of the Holy 


Spirit, has afſerted that there is no ſin in unbe⸗ 


belief, or that the law is not applied by the 
Spirit in convincing of fin, or that there is no 


neceſſity for hearing, thinking, watching, pray- 
ing, and ſtriving againſt ſin, or that the word 
of God is not the Sword of the Spirit, your rea- 
ſoning may apply ; but upon all believers in the 


Influences of the Spirit, of whom I have heard, | 


It 1s utterly Joſt. 


adly. Though you boaſt * that you do not 
wilfully omit any text, generally quoted in de- 
fence of the Doctrine which you wiſh to oppoſe, 
you have certainly avoided . the mention of a 
hoſt of Scriptures which ſpeak of the ſeveral 
operations of the Divine Spirit ; a few indeed 
you have attempted to interpret to ſpeak 


againſt themſelves, as ſhall be ſhewn ; and “ one 
dark unparalleled paſſage upon which you ſay 
the greateſt ſtreſs is laid by us, you adviſe us, 


with yourſelf, to leave buried in its obſcurity ; 
properly obſerving, that no dodrine. 2248 5 to 
be grounded on a ſingle dark text. 


The extraordinary gifts of the Holy Spirit 
are not now expected at all; no man, ſome 


. 
Note, Page 59. 
9 3 
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enthuſiaſtic individuals, excepted, now expects 
to be empowered to work miracles, or to have 
future events revealed, or to have any expreſs 
revelations and communications from Heaven, 
any ſecret whifperings, or private interpre- 
tations, any dark inward work whatever upon 
the mind.” No.Socinian is leſs diſpoſed than 
Iamto aſſign to his operations, frames and feel- 
ings (which ſeem for a while to have made up ſo 
great a part of your religious experience) when 
accompanied by none of the ſolid and unequivo- 
cal fruits of the Spirit. But becauſe there has 
been much falfe religion in the world, which 
has made pretence to divine influences, it is 
not therefore to be concluded that there are no 
operations of theSpirit whatever tobe looked for. 


We have Scripture authority to believe, 
that the Holy Spirit enlightens the underſtand- 
ing. What elſe could St. Paul implore of God 
for the Epheſians, when he prays “the Father 
of Glory, to give unto them the ſpirit of wiſ- 
dom and revelation in the knowledge of him?* 
What elſe does David defire for himſelf, Give 
- me underſtanding, and I ſhall keep thy law.”+ 
* Shew me thy Ways, O Lord; teach me thy 
paths. Lead me in thy truth 3 teach me : 
for thou art the God of my ſal vation, on thee 
do I wait all the day.“ The meek will he 


„Eph. i, 17. +Plalm crix, 34 1 Plalm xxv, 4, 5. 9. 
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guide in judgment; and the meek will 0 team 
his way?“ What elſe can the promiſe by the 
Prophet mean, I will give them a heart to 
Wen enn 7 | 3 yk 


« 


The Holy Ghoſt PO ds Ailpoſes! men to 
believe with a ſaving faith. But here it will 
be neceſſary to enquire, what is true and ſaving 
Faith? Your idea is, that to credit or believe 
the Goſpel of Chriſt to be the truth of God, is 
true and ſaving Faith,” If this were a juſt 
definition of ſaving Faith, I would readily allow 
that it would be unneceſſary and improper for 
us to inſtruct our people to pray for it. Such 
a Faith does in all caſes depend upon evidence, 


vou tell us ( page 90 chat unfortunately you read the Scrip- 
tures as a ſealed book, and inſinuate that all ſerious Orthodox Chriſ- 
tians hold this idea. But here again you miſrepreſent them. If 
any perſon has uſed the ex preſſion, it can only be with propriety 
in this ſenſe, that ſo long as a finner continues in his natural 
ſtate of ignorance, careleſſneſs, and ſpiritual darkneſs, the glori- 
ous truths of the goſpel are hid from his eyes. But no one 
would ſay to a humble earneſt enquirer after truth, (as you pro- 
ſeſs to have then thought” yourſelves)” “the Bible is 70 you a 
ſealed book, and it is in "vain to read it:“ On the contrary 
che inſpired Teachers ſay, and ever y,JudiciousChriſtan would ſay 
to ſuch a man, «read the word of God ,and pray to him forthe help 
of his grace; and if you meekly deſire to know the truth he will 
guide you into all truth, and enable you ſo to underſtand the 
Seriptures, as to be made wiſe unto ſalvation,” The Bible is not, 
any more than A proclamation, obſcure, or. feeble in itſelf; it 
is only fo, through the Indiſpoſition of man to enter into the 
real nature and excellence ef its n to 2 15 to dalize, 
and to embrace them. 
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and may be obtained by the proper exertion of 
the rational powers, juſt in the ſame manner as 
I can ſatisfy myſelf that the Magna Charta was 
ſigned by King: John. If there be ſomething 
more than this that muſt enter into the compo- 
ſition of a true and ſaving faith, and if your ob- 
jections againſt our praying for faith, &c. go 
upon the notion that your view of ſaving faith 
is the juſt one, all your reaſonings and conclu- 
ſions on this head muſt of courſe be ſet aſide as 
ee IK en Nr * n pb 4 

Let us then examine what will be the coriſh. 
e, if we admit your definition of ſaving 
Faith: If every man who credits or believes 
the Goſpel of Chriſt, to be the truth of God,“ 
has © true and ſaving Faith;““ then all perſons 
who believe this, have true and faving faith, 
let them hold what opinions they may pleaſe, 
reſpecting the contents of the Goſpel of Chriſt. 
One man may conſider Chriſt as equal with 
the Father ; another as inferior to the Father; 
another as a mere Man; yet all have true and 
ſaving faith. One man may believe that he 
ſhall be ſaved by the righteouſneſs of Chriſt; 
another by his own merits; yet both have — 
and ſaving faith. In ſhort, You and I, each 
being allowed really to believe the Goſpel of 
Chriſt to be the truth of God, may hold views 
diametrically oppoſite on the moſt important 

Bee 8 


Doctrines of Chriſtianity; and yet both have 
true and ſaving Faith. Why truly, if chis 
were the caſe, the way to Heaven is broad in- 
deed, and all controverfy upon this head is 
utterly ſuperfluous. But in Page 102, inconſiſt- 
ent with yourſelf, you make Faith, (and you 
muſt mean ſaving: faith, for you ſpeak of it as 
being that act of the mind by which con- 
demnation and the fear of death are removed 
from the mind,“) to be a belief in the declara- 
tions of God for pardon of fin... This view of 
it, ſo far as the bleſſing to be obtained is concern- 
ed, comes near to the proper doctrine of believ- 
ing for remiſſion of ſins, or ſaving faith. It is a 
view which implies : firſt, that we believe the 
Goſpel of Chriſt to be the truth of God, which 
is all that you make neceſſary (page 106) to 
conſtitute true and ſaving faith; ſecondly, that 
we alſo believe certain declarations made in the 
Goſpel of Chriſt: and, thirdly, that under 
theſe impreſſions and perſuaſions, we ſeek and 
appropriate to ourſelves the promiſed bleſſing. 
But in ſtating a caſe of a free pardon conveyed 
to a malefactor, which you think ſerves to il- 
luſtrate the mode in which ſinners ſhould be 
addreſſed, and to ſhew how improperly Ortho- 
dox Teachers in general do addreſs them, you 
miſrepreſent bath the matter of fact, and our 
conduct. Miniſters are not authoriſed by the 
ad 
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word of God to declare © a free pardon,“ ir. 
geſpectively to all; they are only ĩnſtructed to 


make known that God is ready to pardon ſin- 
ners, upon certain terms, and under certain diſ- 
poſitions of mind: Nor is it our practice to 
attempt no more than to convince our hearers 
of the neceſſity of ſeeking pardon.” We de- 
clare to them, that we have authority from 
God to aſſure them, that if they believe the pro- 
miſes made in the Goſpel, and by a proper Faith 


embrace them, they ſhall certainly be ſaved. 


Lou could not have made an aſſertion leſs 
founded in truth, than in repreſenting us as 
giving perſons, deſiring and ſeeking pardon in 


God's appointed way, and in a proper frame of 


mind, reaſon to ſuppoſe, that there is much 
uncertainty, nay, any uncertainty at all, whether 
they ſhall obtain remiſſion of ſins or no. 


But whilſt I maintain and ſhew that to be- 


lieve the Goſpel of Chriſt to be the truth of 


God, is not true and ſaving Faith; 1 am as far 
from underſtanding by it, on the other hand, 


any internal atteſtation or revelation from 
Heaven, which ſhall be prior to and productive 


of a belief that my ſins are forgiven. It is this 
idea of ſaving Faith, (a Faith ſuch as you ſtate 
once to have been yours, and, Which I believe 


ſome individuals have imprudently and unſcrip- 
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turally held) which has brought the work of the 
divine Spirit into much contempt. It has filled 
many with a falſe hope and peace. Many well 
meaning perſons alſo, deſirous of attaining it, 

from ignorance of the way in which pardon 
and peace are to be ſought, and not being able 
to poſſeſs themſelves with a Perſuaſion, that 
their fins were forgiven, have walked in. much 
diſtreſs and bitterneſs of heart; whilſt thoſe 
who. have been brought under the influence of 
a belief, ſeated only in the paſſions and imagi- 
nation, have thereby been prepared, in the end, 

for hardneſs of heart, ſcepticiſm, and error; 
for obſervation teaches us, that enthuſiaſm 


HIS | 


The Scriptures declare that we all have ſinned; 
that, being ſinners, Chriſt ' died for us; and 
that, if repenting and lamenting our fifolnchs, 


we believe in him, © we ſhall not periſh, but 


receive remiſſion of ſins and have everlaſting | 
life.” Saving Faith then is a believing in the 
Lord Jeſus Chriſt, as dying for us, according 
to the divine promiſe, for Forgiveneſs of Sins. 
It is not a concluſion that my iniquity is par- 
doned, but an act of reliance upon Chriſt as 


having made peace for me through the Blood 
of the Croſs. It is not built upon any witneſs 


of the Spirit 955 God, that my fins are ready 


— 
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forgiven; which is to be the foundation of a 
belief, that I am juſtified; but built upon the 
teſtimony and promiſe of the word, under the 
power of the Holy Spirit diſpoſing and ena- 
bling me to believe the promiſe, truſt in Chriſt, 
and fo receive remiſſion of fins. And if the 
Holy Spirit, in any way, ſhew me, or impreſs on 
my mind my need of ſuch a Saviour, or give 
me ſuitable conceptions of his ability and wil- 
lingneſs to ſave; it he remove my prejudices, 
incline my 8 and diſpel my doubts, he ſo 
far enables me to believe, and Faith is his work, 


Yao challenge us to produce a. ſingle text 
that Faith is the gift of God. Lydia was 
brought by the preaching - of Paul to be bap- 
tized into the faith of Jeſus. But was this ef- 
fect produced by the unaſſiſted force of truth ? 
No, „the Lord opened her heart, that ſhe Its 
tended to the things that were ſpoken by 
Paul.“ If a divine power be not allowed to 


have been exerted upon Lydia's heart, where- 


by the word was made effectual; the paſſagę 
has no ens or aſſerts a falſity. 


® Ads xvi, 4+ 


+Both the declarations td the practice of orthodox teachers, | 


ſhew that they have the fulleſt conviction that hearing is neceſ- 
fary, and that faving faith ordinarily comes by hearipg- But 
Lydia is an inſtance of the way in Which hearing is made 
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„No man can come to me except the Father, 
which ſent me, draw him.“ Here you take 
the liberty to pronounce the received interpre- 
tation, that no man can come to Chriſt un- 
< leſs he be inwardly wrought upon by the 
« Spirit,” a concluſion perfectly arbitrary ;* and 

V4 ” 
you call in the context to help us to a better. 


Our Lord obſerves, * it is written in the Pro- 
phets, and they ſhall all be taught of God; 
every one, therefore, that hath ont re od 
learned of the Father, cometh unto me.“ One 
of the Prophets is Jeremiah, who (chap, xxxi, 
33, 34) foretells the new covenant of Grace, 
and by whom the Lord uſes theſe remarkable 
words: I will put my law in their inward 
parts, and write it in their hearts,” (which can 
only be done by the work of his ſpirit, ſee 
Ezek. xi. 19, 20) „and they ſhall teach no 
more every man his neighbour, and every man 
his brother, ſaying, know the Lord.” &c. What 
is this but a prophetic promiſe, that under the 
covenant of Grace, men would be diſpoſed, by 
the power of the ſpirit of God, to receive the 
law of God into their hearts as a ruling prin- 


effectual, which will ſufficiently refute your concluſions, ſo often 
| drawn and urged; ; that ſaving faith comes by hearing, therefore 
is not indebted in any degree to an“ inward work of the ſpirit, 
but to odtward teſtimony alone.“ See page 106, 108, 109, 
c&c of Narrative. " | 
R page 44. "4 
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ciple of holineſs, and that by ſpiritual teaching 
they would be made acquainted with the di- 
vine character, in a way not effected by mere 
human inſtruction? And what is fo evident, 
as that our. Lord quotes this to ſhew, that when 
he declares the neceſſity of divine grace, in 


order to our coming to him, he is ſupported 


by Prophets, an authority the Jews durſt not 
venture to controvert. But now for your 
interpretation; — The Prophet has ſaid all 
under the new Covenant {hall be taught of God, 
What then does the Saviour mean when he 
ſays, *© every man therefore that hath heard and 
learned of the Father cometh unto me?“ Why 
* every man that has been taught by the Prophets, 
cometh io me.” The Prophets are employed to 
give information that the real ſubjects of the 
new Covenant ſhall all be taught of God; and 
the whole amount is, they are _ taught of 
the Prophets. The Newſpaper informs me, by 


Advertiſement, of a man of Science by whom I 


may be inſtructed in philoſophy ; but all that is 


meant is, I muſt learn philoſophy of the Newſ- 


paper. Again, if no man can come to Chriſt 


except the Father draw him, that is to ſay, by 


the teaching of the Prophets, then you prove 


that no man can believe on Chriſt who has not 
read the Prophets; no man can be led to Chriſt 
by the New Teſtament, but only by the Pro · 
88 Laſtly, the word rendered draw ſig- 
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niſies far more than the effe&t of moral ſuaſion: 
it evidently implies the exerciſe of ſuch power 
as is calculated to produce the intended effect. 
It is the ſame word, in the original, which is uſed 
John xxi, 11. Simon Peter drew, the net to 
land. Alſo, Acts xvi. 19. They drew: them 
into the market - place. But ſhould. we not 
think the man an inflated and injudicious writer, 
who ſhould uſe ſuch. a term to repreſent the 
ſuaſive influence of the writings of the Prophets, 
in prevailing with a reader to believe in Chriſt. 
But when applied to that exertion of divine 
grace by which he © makes his people willing * 
in the day of his power,” + it is a very proper 
and expreſſive figure. 


« Without me ye can do nothing. That 
modern preachers (have modern preachers only 
erred ?) ſhould attempt to ſhew from 
this, that mem can do nothing profitable 
in religion without the inward aſſiſtance of 
the Spirit, is to you an aſtoniſhing proof 
how men can impoſe upon themſelves.” 4 


„ Chriſt could not, you ſay, mean that without 


the energy of his Spirit they could not believe, 


for they were believers already.“ But how 
does this prove that they were not aſſiſted dy 


the Spirit when they firſt believed. I have al- 


92 noleditihns facit volentes, Aug. 
+ Pſalms dk t Page 45: 5 Ibid. 


ready ſhewn your unwarranted" mode of in- 
terpreting the figure of the vine and the branches. 
And I muſt here inſiſt, that in the ſirſt verſe of 
this chapter, we cannot but underſtand Chris 
Himſelf literally, and not his word to be repre- 
ſented by the vine, as we literally underſtand 
God the Father to be the Huſbandman. If there - 
fore, without or ſevered from Chriſt, we can do 
nothing in W n we cannot believe without 
him, | | 


By grace ye are faved through faith, 
and that not of yourſelves, it is the gift of 
God.“ You fay, the words * it is the gift of 
God?” refer to grace only not to faith, f and 
your reaſon amounts to this, that becauſe be- 
Heving is only the channel or means whereby 
the grace of God 1s received, therefore it cannot 
be the gift of God. But ſuch an interpretation is 
not more inconcluſive in itſelf, than contrary to 
the rules of compoſition and to good ſenſe. The 
order in which our tranflation ſtands is quite 
agreeable to the original. None but a confuſed 
writer, would place his words ſo as that the re- 
lative ſhould ſtand ſo far from its antecedent as 
*« that”? does from grace,“ and ſo near to ano- 
ther ſubſtantive faith. But to ſuppoſe your in- 
terpretation to be juſt would be to prove the 
Apoſtle guilty of a needleſs repetition as well 


2 * Epheſ. ii, 8. f Page 56. 
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as of obſcurity. Le are; ſaved by grace or tho 
free gift of God, and that not of yourſelves, it 
is the gift of God; as if he had ſaid, Ye are 
ſaved by a free gift, and that is not of yourſelves, 
it is a gift:“ but taken as it is underſtood by us, 
tc Ve are ſaved by the free gift of God through 
faith, and even this faith is not of your- 
ſelves, it is the gift of God;“ it is a de- 
claration worthy of an Apoſtle, and ſupported 
by parallel paſſages of Scripture.. That Tour? 
&* that” is in the neuter gender, makes as much 
againſt your, interpretation as OYTfs but in fact 
it makes ant neither. 22 

1 ane W on i quoted, (page 
58) for ſhould they not ſpeak for us, they 
prove nothing for you. And my ſpeech, and 
my preaching was not with enticing words of 
man's wiſdom, but in demonſtration of the 
Spirit and of power; that your faith ſhould 
not ſtand in the wiſdom of men, but in the 
power of God. ] For our Goſpel came not 
unto you in word only, but alſo in power, 
and in the Holy Ghoſt, and in much aſſurance; 

as you know what, manner of men we were 
among you for your lake,” * OPy heſe nearly 
parallel Scriptures appear to you to have no al- 
luſion to a work of the Spirit, but only to relate 


*Vide Poddridge/Not. in Loc. f 1 Cor. * 4, 5. 
th. 1 Thell i 5. | 
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to the power of miracles by which the Apoſtle 
introduced himſelf to them, when he firſt 
made the Goſpel known to them. But where 
do you read of miracles having been wrought 
by Paul at Corinth? The Sacred Scriptures 
mention none, you have therefore no right to 
ſuppoſe any. Your interpretation is hypotheti- 
cal, and the very premiſes which you aſſume 
are imaginary; and I appeal to any honeſt 
man, whether the following paſſage, with ſome 
others in the ſame Epiſtle, does not ſupport our 
interpretation of the text? Whether it can have 
any meaning at all, except as it ſhews that it is 
God alone who made the word preached 
effectual, and that can be only by diſpoſing men 
to believe it, by the operations of his Spirit; 
e have planted, Apollos watered, but God gave 
the increaſe.“ Beſides, if an Apoſtle may be 
allowed to be his own” commentator, he tells 
you, 1 Theſfalonians i, 6. in what ſenſe he 
meant he came to them in the Holy Ghoſt,” 
in the preceding verſe :. Le received the 
word with joy of the Holy G haft.“ 


Tou think, however, that you have demon- 
ſtrated that it cannot be, that Faith is the gift of 
God, becauſe we are commanded to believe, and 
becauſe Faith is repreſented as the act of man. 
Neither of theſe poſitions has ever been denied 


* I Cor, iii, 6. P 
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by thoſe who believe faith to be the gift of God. 
The queſtion" is, whether Faith may not be at 
once the gift of Cod, and the act of man; 
and whether we may not need divine aid 
to enable us to perform our commanded duty? 
To make a clean Heart is the work of 
man, yet it is the gift of God : Make 
ye a new Heart and a new Spirit 3” — — 

« Create within me a clean Heart O God, 
« and renew a right Spirit within me.” Here 
God commands us to do, what the Pfalmiſt 
prays God to enable him to do. When Jero- 
boam lifted his withered hand, 'it was by the 
power of God, and it was the act of Jeroboam ; 
when the dead Lazarus came forth, it was by the 
power of God, and it was the act of Lazarus: 
In one and the principal ſenſe, Jeroboam and 
Lazarus were paſjive, in another ſubordinate 
ſenſe they were the Agents, and they ſerve to 
illuſtrate the manner in which ſtnners believe 
and become alive untoGod. And the conduct of 
our Lord to the paralytic, Mark ii, 5=13, is 
calculated to ſhew, not only that he Has power 
on earth to forgive fin, but alſo, that the 
manner in which the diſeaſed man came to the 
uſe of his limbs, was illuſtrative of the manner 
in which forgiveneſs of fins Was conveyed to 
him.—The Holy Spirit gives the believer joy 

"RX ; F 
„ Fzek, xvii, 31. + Plalms li, 10. 


69 
and peace; * now the God of Hope fill you with 


joy and peace in believing, that ye may abound 


in hope, thro” the power of the Holy Ghoſt.· 
He renews the Soul into the moral Image 
of God: Create in me a clean Heart, 
„O God, and renew a right Spirit within | 
mne; T* He hath ſaved us by the waſhing 7 
of Regeneration, and the rene wing of the 
« Holy Ghoſt, which he ſhed on us, &c. 
& Verily, Verily, 1 ſay unto you, except a 
< man be born again, he cannot ſee the king- 
dom of God; ** Except a man be born of 
Water and the Spirit, he cannot enter 
<« into. the Kingdom of God.“ 5 We are con- 
jured however, not to meddle with any part 
of this paſſage.— Why? It has not. A parallel.“ 
I have already quoted ſeveral. —* It is obſcure.” 
1s it ſo? It is uſed by the Saviour, by way of 
| explanation, i in aſſiſting Nicodemus to com- 
prehend the nature of a very important 
change, without which no man can enter into 
the Kingdom of Heaven. If it be fo ob- 
ſcute that no attempt muſt be made to under- 
ſtand it, then Chriſt could not ſpeak intelligibly 
upon a ſubject with which our eternal ſtate is 
intimately connected. But is it obſcure? Chriſt 
informed Nicodemus that we muſt be born again. 
Nicodemus aſked how it was poſſible that a man 


„Rom. xv, 14. 
+ Pſalms Ii, to. Tit. iii. 5, 6. John it, 3. f Ibid i lit, 3˙ 
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mould be born again, when he is old? Jeſus 
does not correct him in the idea of a ſecond 
birth; but uſes the Natural birth to illuſtrate 
the Spiritual: Except a man be born of Water 
and the Spirit, he cannot ſee the Kingdom of 
God; then adds, that which is born of the 
Fleſkt is Pleſh, and that which is born of the 
Spirit is Spirit ;“ and endeavours to ſilence 
the doubts of Nicodemus, in a way to which 
ſelf-ſufficient reaſoners would do well to attend, 
by referring him to his own ignorance reſpect- 
ing the production of a natural phænomenon, the 
effects of which oblige all to admit its exiſtence. 
i The wind bloweth where it liſteth, and thou 
heareſt the ſound thereof, but canſt not tell 
whence it cometh and whither it goeth: ſo is 
every one that is born of the Spirit.“ “ Be- 
ſides, our Lord, by aſking Nicodemus, art thou 
a maſter in Ifrael and knoweſt not theſe things? 
implies that regeneration is taught in the Old 
Teſtament, as in Pſalm li. 10. Ezek. xviii. 31, &c. 
This paffage then clearly proves that they who 
are made the ſubjects of the Kingdom of Heaven 
become ſo by a birth ſimilar to natural birth, 
and that the Spirit is the Agent. Agreeably 

hereto we are {aid to be © gquickened” according 


* 


* John iii. 8. 
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to the mighty power of God,“ er 
rr n oh, 


The Holy Spirit is a 9 >. «] will 
— the Father, and he ſhall give you another 
comforter, / that he may abide with you for 
ever.“ f This expreſſion cannot be confined to 
the ſhort lives of the Apoſtles. —He-is a Spirit 
of adoption; Becauſe ye are ſons, God hath ſent 
forth the Spirit of CO into your n 
crying Abba, Father.“ _ 


* 


He dwelleth and worketh in bellevers „The 

Spirit of God dwelleth in you.“ 5 My grace 
is ſufficient for thee. [He that believeth on 
me, out of his belly ſhall flow rivers of living 


* It is very abſurd to ſuppoſe any change that may be 
produced by natural motives could be intended to be de- 
ſcribed by ſuch images as theſe, in which God himſelf is ex- 
hibited in the exertion of that omnipotence by which he made 
the worlds. Your texts, pages 49 and 5o, prove nothing againſt 
the work of Regeneration, as effected by the Holy Ghoſt, We 
never deny the word to be the means, the ſeed, —1 Cor. iv. 1 55 
1 Peter 1, 3, are both quoted in a mutilated form. The firſt is, 
n Chriſt Jeſus T have begotten you through the Goſpel, I as 
an inſtrument in Chris hands, and the word the means. The 
other is, * who have begotten us again 70 A lively hope by the Re- 
ſurrection, &c.” The Reſurrection of Jeſus has reference to 
the lively hope, which it inſpires in every regenerated believer, 
and is not to be conſidered as the I; power: Vide 
1 Cor. xv. 1-19. 8 
+ John xiv, 16. t al. iv; 6. | 
9 100 31, 16. Rom. vüi . 9. 2 Cor, xii, . 
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water. But this he ſpake of the Spirit, which 
they that believe on him ſhould receive.“ If 
ye through the Spirit do mortify the deeds of 
on body, ye ſhall live EF.” $375 


| He enableth to obey God: Seeing ye kavs 
Puriden your ſouls in obeying the truth through 
the en 5 


ne enableth to pray : Likewiſe the Spirit 
helpeth our infirmities, for we know not what 
we ſhould pray for as we ought. 5 | 


He is promiſed of the Father: „1 will put 
my Spirit within you.” [| I will pour out 
upon the houſe of David the Spirit of Prayer, 
and ſupplication.“ “!“ © Aſk and ye ſhall 
have, ſeek and ye ſhall find, &c. If This 
promiſe you would limit in its application, 
as if made to none but Saints or Be- 
lievers. You think it plainly expreſſed, that 
they are the Diſciples who are here taught to 
pray; for when he was ſeated upon theMountain, 
his Diſciples came to him and he taught hem; 
and deen it could not be addreſſed to 


cha vii. 38. 39. - +Rom. viii. 13. f 1Pet. i. 22. 
— viii. 26. Ezek. xxxvi. 27, 37s 14+ * Zeck. xii. 10. 
Tx Matt. vii, To 8. 
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runbelieving ſeekers.” If we tonfine our Lord's 
Sermon on the Mount, to his Diſciples, this 
queſtion ariſes: Whom are we to underſtand 


by © Diſciples ?””—The Apgſiles alone? If fo, the 


duties enforced, thro? the whole Sermon, are not 
binding on ordinary Chriſtians. * But will even 
Socinians ſay ſo, who profeſs ſo warmly to ad- 
mire it as a perfect epitome of ChriſtianMorality ? 
Are we obliged then, at the fartheſt, to enlarge 
the boundary no wider than to include real 
juſtified believers? By no means: on the con- 
trary, we may extend the term to all thoſe 
who attached themſelves to him, to hear 


him, in the ſame wide ſenſe that we conſi- 


der the Diſciples of the Phariſees, and of John; 
and then the general promiſes, as well as the 
precepts, apply to profeſing Chriſtians at large. 
Many of Chriſt's Diſciples were not Be- 
lievers, in the ſtrict and proper ſenſe of the 
term; as we find, John vi, 66: Many of his 
Diſciples went back and walked no more with. 
him.“ We read * of a Multizude” of Diſciples, 
far ſo, Company may properly be rendered ; and 
many other paſſages of Sacred Scripture prove, 
that the word © Di/7iple”” is uſed with as much 
latitude, as we now uſe the word Chriſtian, 
But let it be conſidered hs the. mulliflides 1 
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who attended him, had followed him from tht 
whole circumjacent Country, and St. Matthew 
informs us he taught hem, the people, not the 
Diſciples only. The internal evidence of the 
Sermon on the Mount is for this thoſt extended 
interpretation. If he were uddrefling none but 
Apoſtles and Believers now becothe Saints, was 
it neceſſary to guard them againſt habitual 
hypocriſy, in almſgiving, prayer, and faſting ? 
And above all, was it proper to warn them 
to “ enter in at the Strait Gate, which leadeth to 
Life?“ They had entered that already. The 
Sermon then was not a private charge to the 
Apoſtles or choſen Diſciples, but intended for 
all the Diſciples, the Multitude, and therefore 
for all who profeſs te be followers of Jeſus in 
every age. The promiſe then is of general 
application, and to us the Lord fays,'* Aſk, 
and ye ſhall have, &c.” * If ye, being evil, 
know how to give good gifts unto yourChildren, 
how much more ſhall your Heavenly Father give 
the Holy Spirit to them that aſk. him.“ | 


Many. more Texts might be produced i in 
ſupport of this doarine; but is not enou gh 
aid? If but ene text out of all the num- 
ber I have quoted, could be proved to be 
concluſiye, it were ſufficient to ſhew that you 


bs Mite. vii, 29. 5 1 
E 3 
Wl. \ 
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| hold a fundamental error. But if ideas 
can be expreſſed by words; if repeated ex- 
preſs affirmations, and undeniable inferences; 
if the very genius and tenor of Scripture 
Truth are not to be ſet at nought-: Then, if 
we be Chriſtians indeed, not only the Grace 
of our Lord Jeſus Chriſt, and the Love of God, 
but alſo the Communion of the ea Ghoſt 
it ours. | 


LETTER VI. 


| In the beginning of your third Letter, you 
conſider writers who believe in the original 
depravity of our nature by the Fall, and in the 
neceſſity of a work of the Spirit to recover us 
to the Divine Image, as acting an unfair part 
ce in bringing the two Doctrines, taken for 
granted, in proof of each other,” (like the 
Aſtronomers who have inferred the magnitude 
of ſome heavenly bodies from their diſtance, 
and then their diſtance from their magnitude :) 
1 hope you will not object, if, after having pro- 
ved age a remedy is rms and proyided 


17 
in the Scriptures; I proceed to examine whe? 
ther we be not indeed “ ſick and in need of 2 
Phyſician.” If a remedy be revealed, the pre- 
ſumption is that a God of Wiſdom has not 
. it in vain. 
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Tour creed in this my of your Gem, ſo 
far as I am able to collect it, is the following: 
The effects of the Fall were chiefly corporeal, 
though not entirely ſo; for you ſpeak of the 
weakneſs of Man, by which I conclude we are 
to underſtand, at leaſt, his proneneſs to be led 
into fin, as you elſewhere call him © frail and 
erring Man:“ But a total depravity of heart 
you cannot allow. Man then,” according to 
your ſyſtem, © is, in a degree, a ſufferer in a 
« ſpiritual as well as temporal ſenſe. He is 
« frail, and erring, and weak, but not radi- 
& cally corrupt; liable to fall into ſin when his 
* paſſions are diſordered,” when his “ propen- 
ce {ities betray* or © bad examples ſeduce,” but 
« far from inclining after evil or indiſpoſed to 
good.“ -e believe and admit that man has 
not loſt by the Fall, the uſe of his rational fa- 
culties, however they may be impaired and per-. 
verted. We believe that he can think and 
judge, weigh evidence, and feel the force of 
motives. We do-not conſider him deſtitute of 


a natural power to do or to avoid an action; 
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weadmit that he can read, hear, meditate, pray, 
examine himſelf, go to a place of worſhip, and 
avoid the way and practice of ſinners. We do 
not deny that he may, by his own unaſſiſted 
reaſon, by the help of the Scriptures and other 
writings, arrive at juſt ideas reſpecting the being 
and attributes of Jehovah, the doctrines of grace, 
and the line of duty which a belieyer onght ta 
purſue. But we believe, that through the diſ- 
order of his darkened underſtanding, and cor- 
rupted taſte, he does not of himſelf form ſpiri- 
tual and ſuitable conceptions, concerning t the 
excellency of God's moral character. We 
believe, that whereas his duty is to love the 
Lord his God, with all his heart, with all his 
mind, with all his ſoul, and with all his ſtrength, 
he naturally does not love God, having a carnal 
mind, which is enmity againſt God. We be- 
| Heve that he is by nature radically corrupt in 
his will, affections, appetites, and tempers, and 
inclined to evil, not to good; ſo as not to do 
that which is intrinſically good © without the 
grace of God preventing him chat he may have 
2 good will, and working with him when he 
bath that good will.” We further believe 
that this natural depravity inſtantly operates in 
leading us to the commiſſion. of actual lin, 


whereby we contract perſons] guilt, and that the 
* Art, X. of Church! of * 
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wages of ſin, of every ſin, is eternal death, eter- 


nal miſery, if not pine: x wg This view of 


fallen Man we are ſatisfied is confirmed by 
the Holy Scripture; by the univerſal Practice 
of Men; and by the conſent of the er 
of Mankind. 


1 It * built upon — e, by Fas di- 
rect and indirect teſtimony of Scripture. The 
ſentence which God denounced under the Cove · 
nant of works was: ** The day that thou eateil 
thereof, thou ſhalt ſurely die.” Adam ſinned, 
„By this one man, fin entered into the world 
and death by fin, and ſo death paſſed upon all 
men, for that, or, in whom all have ſinned. 
Death then is undeniably the puniſhment, the 
wages of ſin. A God of juſtice will not puniſh 
improper objects, nor inflict unſuitable puniſh- 
ment; therefore all who are viſited with death 
are juſtly puniſhed for fin. But infants die: 
Infants then, who die as ſoon as they are born, 
and * have never ſinned after the fimilitude of 
Adam's tranſgreſſion,“ are to be conſidered as 
juſtly ſuffering for fin, and conſequently as un- 
der the guilt of fin, and if fo, original guilt is 


proved. This neceſſary concluſion is juſtified 


by whit is ſaid by an Apoſtle—Ye were by na- 
ture children 7 wrath even as others. No ob- 
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jection can be made to this concluſion as incony 
fiſtent with our ideas of the juſtice of God, in 
puniſhing the innocent with the guilty, which 
does not equally apply te the temporal and cor po- 
real effects, which you admit to have fallen on 
the race of Adam through his tranfgreffion, 
By the obedience of Chriſt, the federal head of 
the Covenant of Grace, many are made righte- 
ous ; ſo we have reaſon to ſuppoſe it would have 
been if Adam, our firſt head under the Old 
Covenant, had not finned; but as he linned, 
many, eyen all his race, were in like wikhier 
made ſinners, ** 70 hrough the offence of one 
many are dead.” —That man is corrupt and ra- 
dically rm oh many texts demonſtrate. Be- 
fides thoſe which you quote from Geneſis vi. the 
5th and f ath verſes, and which certainly teſtify the 
univerſal prevalency of internal depravity and 
external wickedneſs in the world, how are we 
to account for your omiſſion of one, which, I ap. 
prehend, ſpeaks directly to the innate corrup- 
tion of the human heart in general? „The 
imagination of man's heart is evil from his 
youth,” * © Behold I was ſhapen in iniquity, 
and in fin did my mother conceive me.” + 


* The wicked are eſtranged from the womb, as 


ſoon as they are born, they go .- and ſpeak, 
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Gen. viii. 21. +Pfalm li. 5. t Plalm lviii. 3. 
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lies.“ What is man that he ſhould be clean, 
or he which is born of a woman that he ſhould 
be righteous.“ + All we like ſheep have 
gone aſtray, we have turned every one to his 
own way.“ : God made man, upright ; but 
they have ſought out many inventions.” Here 
then we have the expreſs teſtimony of God by the 
concurring voice of Moſes, David, Solomon, 
Iſaiah, &c. to the radical corruption and uni ver- 
ſal depravity of the human race, and that in as 
high a degree as we contend for: Yet you 
would perſuade your readers that the Old Teſ- 
tament contains no ſuch Dotctrine.—*<<* But nei- 
ther Jeſus Chriſt nor his Apoſtles acquaint the 
people with their radical corruption, or that 
they had no power to do the will of God.“ Had 
no remarkable teſtimony of our Lord to the de- 
pravity of our nature been given us, it would b 


no means have followed that he had never 


In addition to theſe texts, David aſſerts, Pſalm xiv, 1—z. 
and repeats in liii, 13. the general corruption of man in heart 
and practice: yet, though in the mouth of two or three witneſſes 
truth is allowed to be eſtabliſhed, we are warned to withhold our 
belief from theſe ſingle texts. One of them alſo, we are told. 
is figurative, for when a child is born it cannot ſpeak at all. 
Well, fir, if you will allow us to believe the Pſalmiſt meant, as 

ſoon as the child could ſpeak, we will not quarrel with you, only 
© you muſt have obſerved that a child will attempt to deceive 
before it can ſpeak. 


+ Job. xu. 14.-5 4 Iſaiah lit. 6. g Beclef, vii. 29. 
page 32 of Narrative. \ 
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fpoken to that effect. We have many valuable 
articles given us by St. John, on which the 
three preceding Evangeliſts were ſilent; yet he 
informs us that much more is left unrecorded. 
But can any declaration be more deciſive than 
the following: Of of the heart proceed 
evil thoughts, adulteries, fornications, murders, 
thefts, covetouſneſs, wickedneſs, deceit, laſcivi- 
ouſneſs, an evil eye, blaſphemy, pride, fooliſh- 
neſs.” The heart is the ſource. of all. theſe, 
Many of them cannot be learned by example, 
and our Lord emphatically deſcribes them all as 
coming from within, the natural produce of that 
degenerate foil. And when he declares that 
*no man can come to him except the Father 
draw him,“ he afferts the radical inability of 
man to believe and turn to God, in the ſtrongeſt 


manner poſſible. 


Laſtly, do the Apoſtles then, in all their 
preaching never tell the people they had no power 
to do the will of God, but uniformly addreſs 
them as capable of believing and obeying 
God?” f ls it poſſible that the man who can 
venture ſuch an aſſertion as this, has ever read 


the following paſſage: © It is God who worketh- - 


in you. both to will and to do of his good pleas 
Mark vii, 21 * 
+ See Page 32, of Narrative. 
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fure,”* Are the Philippians not here res 
minded in the cleareſt and moſt unequivocal 
terms, that the will and the power to 
obey God are his work in their Souls? Is it 
not an awful inſtance of preſumption thus to 
deny that to be a Scripture Doctrine, which 
is ſo clearly ſtated, ſo incontrovertibly main- 
tained there? Could the Apoſtle more poſitively 
affirm the complete depravity of human nature 
than when he fays, there is none righteous, 
no, not one?“ f The natural man receiveth 

not the things of the Spirit of God, neither 
can he know them, for they are fpiritually dif. 
cerned.”t You aſk, (page 46) is the natural 
man compelled to do the luſts of the Fleſh? I 
anſwer, that the natural man, continuing ſuch, 
cannot receive, &c. For the reſt, I refer you to 
Phil. ii, 12. juſt quoted. 1 know that in 
me, that is, in my Fleſh, there dwelleth no 
good thing.“ 5 © The carnal mind is enmity 
againſt God, and is not ſubject to the Law of 
God, neither indeed can be ;” || wherefore, 


«except a man be born again he cannot enter 
into the kingdom of God.“ “ 


wy 


Again, the Scriptures Ae us chat all men 
are condemned by the Law of God, which is. 
holy, juſt, and good, and are liable to future 


Philipp. ii, 13. + Rom. ui, 10. f 1 Cor. ii, 14, 
$ Rom. vii, 18. |}, Ibid viii, 7. John ll, 3. 
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eternal puniſhment. Sin is the tranſgreſſion 
„ of the Law.“ “ We have proved both 
Jews and Gentiles that they are all under 
« Sin.“ © There is none righteous no not 
© one; every mouth muſt be ſtopped, and 
<* all the world become guilty before God.“ 5 
& Curſed is every one that continueth not in 
& all things which are written in the Book of 
& the Law to do them.” |} © The wicked ſhall 
«© be turned into hell and all the people that 
forget God; * theſe ſhall go away into 
6 ever/a/tins puniſhment, ff where their worm 
& dieth not and the fire is not quenched.” ff — 
Should we even admit your objection that this 
fentence was only denounced againſt actual 
tranſgreſſion, original fin and guilt not being 
dechred, the reſult would be nearly the fame, 
if all are, as the Apoſtle ſays, guilty before God. 
For this univerſal liability to puniſhment for 
ſin proves, I think, the univerſal liability 
of man to commit fin, in other words x uni- 
verſal depravity of Nature. Of the juſtneſs of 
ſuch a concluſion you are aware, and are there- 
fore anxious” to diſprove the univerfal finful- 
neſs of Man. In order to this you venture to 
oppoſe what you conſider a Scripture inſtatice 


* 1 John iii, 44 1 Rom. iii, 9. t Ibid ill. 10. 
| Rom. iii, 19. {| Gal. iii, 10. ** Pſalm ix, 17, 
++ Matt. xxv. 46. tt Mark IX, 44s 
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againſt a maſs of Scripture. teſtimony : '** Noali 
was a juſt man and perfect in his generation 
and walked with God.“ Had it ever been 
aſſerted by us that the Grace of God cannot, 
does not make perſons, corrupt by nature, to 
become juſt, and to walk before God with a 
perfect heart; or had the Scriptures declared 
that Noah was naturally pure, and had never 
committed actual ſin, you might in either of 
theſe caſes have claimed one ſolitary paſſage as 
favouring your opinion. But the former is 
never aſſerted by us; we believe the contrary; 
and as if to guard againſt underſtanding too 
much by his high character, this ſame Noah 
who is to be your ſpecimen of original purity 
and perfection in life, is recorded as an im- 
perfect creature, by being guilty of the ſin of 
drunkenneſs. Job is repreſented as a perfect 
man, yet he aſſerts the depravity of our nature, 
and the vileneſs and ſinfulneſs of his own cha- 
racer. Now ſhould you be told of a commu- 
nity of perſons, who have upon them the ex- 
ternal marks of leproſy, except one or two, and - 
that even theſe had once and again exhibited 
proofs of diſeaſe, would you heſitate to pro- 
nounce that they were under a general and 
» hereditary taint in their very ſyſtem, and na- 
tural conſtitution? Such is the race of Man. 


* Page 27 of Narrative. 
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eternal puniſhment. '< Sin is the tranſgreſſion 
„of the Law.“ | © We: have proved both 
Jews and Gentiles that they are all under 
« Sin.“ * There is none righteous no not 
© one” every mouth muſt be ſtopped, and 
ce alt the world become guilty before God.“ 5 
& Curſed is every one that continueth not in 
4 all things which are written in the Book of 
& the Law to do them.” || © The wicked fhall 
ee be turned into hell and all the people that 
< forget God; „ theſe ſhall go away into 
6 everlaſting puniſhment, ff where their worm 
te dieth not and the fire is not quenched.” ff— 
Should we even admit your objection that this 
fentence was only denounced againſt actual 
tranſgreſſion, original fin and guilt not being 
declared, the reſult would be nearly the fame, 
if all are, as the Apoſtle ſays, guilty before God. 
For this univerſal liability to puniſhment for 
ſin proves, I think, the univerſal liability 
of man to commit fin, in other words à uni- 
verſal depravity of Nature. Of the juſtneſs of 
ſach a concluſion you are aware, and are there- 
fore anxious to diſprove the univerfal finful- 
neſs of Man. In order to this you venture to 
oppoſe what you conſider a Scripture inſtance 


* John iii, + + Rom. iii, 9. 1 Ibid ii, 10 
$ Rom. iii, 19. || Gal. iii, 10. ** Pſalm ix, 17. 
++ Matt. xxv. 46. tt Matk ix, 44. 
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againſt a maſs of Scripture. teſtimony : < Noalt 
was a juſt man and perfect in his generation 


"anc walked with God.”*** Had it ever been 


aſſerted by us that the Grace of God cannot, 
does not make perſons, corrupt by nature, to 
become juſt, and to walk before God with a 
perfect heart; or had the Seriptures declared 
that Noah was naturally pure, and had never 
committed actual ſin, you might in either of 
theſe caſes have claimed one ſolitary paſſage as 


favouring your opinion. But the former is 


never aſſerted by us; we believe the contrary ; 
and as if to guard againſt underſtanding too 
much by his high character, this ſame Noah 
who 1s to be your ſpecimen of original purity 
and perfection in life, is recorded as an im- 
perfect creature, by being guilty of the ſin of 


drunkenneſs, Job is repreſented as a perfect 
man, yet he aſſerts the depravity of our nature, 


and the vileneſs and ſinfulneſs of his own cha- 
rater. Now ſhould you be told of a commu- 
nity of perſons, who have upon them the ex- 
ternal marks of leproſy, except one or two, and 
that even theſe had once and again exhibited 
proofs of diſeaſe, would you heſitate to pro- 


nounce that they were under a general and 
» hereditary taint in their very ſyſtem, and na- 


tural conſtitution ? Such is the race of Man. 


page 27 of Narrative, 
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2. The Depravity and Inability of Man are 
tlearly ſhewn then to be Scripture truths; and 
were any ſupport neceſſary to the declarations 
of the word of God, it is afforded, in too copi- 
dus a meaſure; by the general practice of men: 
The duty of men is expreſsly ſtated in Scripture 
to be, as has been obſerved; to love the Lord 
their God with all their heart; &c. and to hve 
to his glory by obeying him, ſubmitting to him; 
and truſting in him, and by loving their fellow: 
creatures,and dving to-others as they would have 
others do to them. Now had not man been a de- 
praved creature ; had he been only as well dif- 
poſed to goodneſs as to ſin, it muſt be allowed; 
that, with the light of God's word, and under 
the influence of awful threatenings againſt ſin; 
and rich promiſes to the obedient, there muſt 
always have been more of real goodneſs than 
vice in the world. Example muſt have been in 
favour of true religion and holineſs. But where 
has been the nation in which fin, ignorance of 
God, and rebellion againſt kim have not been 
predominant. In vain will you ſeek for that 
nation amongſt the civilized heathens, the fim- 
ple ſavages, or the highly-favoured people of 
God themſelves. Have the Indian or Hottentot 
tribes any correct-ideas of the moral attributes 
of the one true God, or know they any thing 
of the Chriſtian virtues? Did the refined inha- 
bitants of Athens and Rome advance, in pro- 
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portion to their improvements in Arts and LI. 
terature; in the knowledge and love of God; 
in chaſtity, temperance, and integrity? Are 
the enlightened people of France, ſince they 
were efnancipated from the ſhackles of ſuperſti - 
tion, by the Genius of Liberty and Philoſophy, 
become exemplary for religious reverence, and 
for the mild, peaceful, and pure morality of the 
Goſpel? Were the Jewiſh Nation, amidſt all 
their privileges, a believing, obedient people; 
or were they not a living proof from genera- 
tion to generation, that Man is a depraved and 
ſintul creature? Were they not a ſtubborn and 
rebellious people, © a people whole heart was not 
aright and whoſe ſpirit never cleaved ſtedfaſtly 

unto God:“ Were not all the accumulated diſ- 
plays of God's love and diſpleaſure; in puniſh- 
ment, by famines, wars, and captivities; in de- 
Hhverance, by plenty, peace, and reſtoration; in his 
promiſes and in his threats; together with the 
alarming inſtances of total deſtruction, which 
they ſaw inflicted on other mcorrigible nations, 
and of ſeveral of which they were themſelves 
the inſtruments: were not all theſe inſufficient 
to keep them from filling up the meaſure of 
their iniquities, and from being, at this day, a 

convincing. proof of the natural blindneſs and 
depravity of Man, when forſaken of God, and 
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left to himſelf? If there be any who do truly 
ĩjove the Lord their God with all their heart,” 
xejoice in the Lord Jeſus Chriſt,“ hate ſin, 
delight in the Law of God, live to his honour, 
and * abound in the fruits of faith which are 
by Jeſus Chriſt to the glory and praife of God; 
they are free to confeſs, with inſpired writers, 
chat this is not their native diſpoſition; that they 
once were -* fooliſh, diſobedient,” &c. &: that 
< by the Grace of God they are what they 
are; that it is not they which live, but Chriſt 
liveth in them;“ | and that ſtill when they 
would do good, evil is preſent with them. 8 
Of ſuch perſons it may be faid, they are of God, 
dut the whole world beſides lieth in wickedneſs. ll 


3. This view of man 15 fill further corro- 
borated by the expreſs conſent of the gene- 
rality of mankind, of almoſt every age and 
condition. That inſpired writers concurred in 
- this belief has been already ſhewn. And it is 
remarkable that thoſe Heathen Authors* who 
have declaimed ſo pompouſly on the moral 
excellencies of man, and the lovelineſs of virtue, 
have, as it were in deſpite of their own inten- 
tions, alſo confeſſed the radical corruption of 
our nature, though unacquainted with its ori- 
* Titus ni, 3.—6. 14 Cor. xv. 10. 1 Gal. ii, 20. 
Kom. vii, 21, || 1 John v, 19. 
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to Scripture, and to fact than you have done 3 


not as **fraiP” but as wicked ; not as born liable f 


| e but as born in fin ber c 14 


oi view eſtabliſhed ioc dhe . of 
Scripture, and the general practice and conſent 
of mankind, muſt be allowed to be the juſt and 
proper view of Man. But as your arguments 
againſt it, and the collateral Doctrine of the ne- 


ceſſity of the influences of the Divine Spirit, 


are chiefly drawn from ſome - ſuppoſed: ab- 
furdities and improbabilities in the Doctrines 


themſelves, it will be neceſſary for me to meet 


ſome of your e e 


a Objeckion t. You contend “ that it . con- 
6c trary to your ideas of the perfection of God, 


<« that he ſhould place, or ſuffer his creatures 


« by any means to be brought into ſuch a ſtate 


as to be under an abſolute neceflity of offend- 


<« ing againſt him and then be everlaſtingly 
_ < puniſhed for it.““ To this I reply in the 
firſt place, that had God provided: no means 
for our recovery, which ſhould: be effectual for 
All that eee them, your W en would 
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have hone. entitled. to ſome 8 N 
though even then you would have been called 
upon to ſhew whether it be not equally incon- 
ſiſtent with the perfections of God, that the 
Apoſtate Angels ſhould have been fo placed by 
him, as to be brought into ſuch a ſtate (a ſtate 
which God muſt have foreſeen) as that they 
are fallen into a condition in which they will 
never ceaſe to ſin, and have no offer of mercy 
made them, but << are. reſerved. in everlaſting 
chains, under darkneſs, unto the judgement of 
the great day. It will not avail to plead a 
diſtinction between their caſe and ours; their 
fin being their own ſole perſonal act, whereas 
though we all ſin wilfully, we are brought into 
a proneneſs to fin by the tranſgreſſion of ano- 
ther: For ſhould the jufice of God 58h 
nnen will Gul be involved. 


But . ie, PG be ee e 5 
che actual condition and proſpects of men 
would be made little or no better on your 
principles. Lou allow the world is, and ever 
has been depraved and wicked; but if the 
impenitent wicked are to be turned into 


then, I aſk, how it is conſiſtent with your idea 
of the perfections of God, that he ſhould ſo 
place, or ſuffer us to be placed, that chro- + 
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6 frailty and erring weakneſs,” either coeval 
with the formation of the firſt man, or per- 
mitted to poſſeſs our nature by, and at the 
_ tranſgrefſion of another, (as God muſt haue 
foreſeen would happen) ſo great a part of man- 
kind ſhould be led away to wickedneſs and the 
eternal ruin of their Souls, God is ſurely as 
chargeable with that frailty and infirmity, and 
erring weakneſs, which- you allow to be in 
man, and to be the cauſe of his prevailing fin 
and guilt, as he is with ſuffering us (as we con- 
clude from Scripture) to be born under a 
poſitive depravity of nature; and it God has 
left man no higher aid than the force of truth, 
and the efforts of his own powers, he is evident- 
ly in a worſe ſtate than if he had the Spirit of 
God promiſed him, in the uſe of means (which 
he is under no natural inability of uſing) to 
enable him © to will and to do.“ What are the 
moral powers of a being, frail, weak, erring,”” 
and ſurrounded with temptations to negle& the 
truth, and to acquire ſinful Habits 1 


aal You think it an infuperable | incon- 
ſiſtency, that God ſhould require of us a 
te belief which we of ourſelves cannot form, an 
 gbedience we cannot yield him.“ I have al. 


Ses Page 62, 28, 71, Ge. of Narrative, | 
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ready produced inſtances to ſhew, that God hag 
not commanded us. to do more than what we 
have Scripture authority for imploring him to 
enable us to perform. If God has eſtabliſhed 
means of Grace and Salvation, in which he has 
engaged to help and bleſs all thoſe who cordially 
wait upon him; and if we have all a natural 
power at leaſt 15 uſe thoſe means, ſo as that if 
we do not uſe them aright, it is owing to our 
wilful rebellion and obſtinacy ; then God has as 
full a right to require us to believe and obey, 
as if we poſſeſſed perfect underived power to 
believe and obey. And tho? all who are effect. 
ually brought into a ſtate of Salvation, are in- 
_ debted to the free and powerful operation of 
Grace upon their hearts; yet, the impenitent 
and unbelieving, will be juſtly condemned for 
their deliberate ſins, committed in violation of 
the voice of their natural conſciences and the 
known will of God, The ungodly man will 
be juſtly condemned for neglecting the Houſe 
of God, reading of the Scriptures, and prayer ; 
the drunkard, for his intemperance ; the blaſ- 
phemer, for his profaneneſs ; the ſelt- ſufficient, 
for his pride and ſelf. conceit; the unbeliever, 
who neglected to uſe the proper known means 


to have his unbelief removed, for unbelief, &c. 


&c. He fins, becauſe he wills to ſin; he com- 
mits many fins which, be might have avoided 
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without the ſpecial Grace of God, and is there». 
fore inexcuſeable: for wherever there is choice, 
there is reſponſibility. Hence it was, that tho”. 
the Lord Jeſus told the Jews, that they could not. 
come to him, except his Father drew them; 
yet he held them entirely guilty of, and reſpon-- 
fible for the fins he charged them with—preju- 
dice, formality, hypocriſy, ' ſpiritual pride, 
worldly-mindednels, periecuting malice, / un- 
belief, &c, ka 
| In the Covenant of Grace, the means are or- 
dained as well as the end. Man's moral de-. 
pravity is never admitted as a plea for ſin and 
unbelief ; nor on the other hand is the freedom 
and ſovereignty of divineGrace ever repreſented, 
as a reaſon why any man ſhould not uſe the 
means of grace with diligent care. On the. 
contrary (a ſeeming paradox, which I leave to 
you to unfold,) when the Apoſtle commands 
us to work out our ſalvation with fear and, 
trembling, he adds, as a reaſon and encourage, 
ing motive, (not as your ſyſtem, would re- 
quire, * for you are able to do this of your. 
ſelves,” but,) © for it is God that worketh in you 
* both to will and to do of his good pleaſure.” — 
There is confeſledly a difficulty in this myſteri- 
ous {ſubject ; but no greater than in ſome parallel 
caſes in the cxconomy of Providence. Who can 


explain how it is that God ſhall, as in the hiſtory 
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of Joſeph, have an eventful and complex plan 
te execute, which depended on the wills and 
conduct of ſo many perſons; that all thoſe per- 
ſons ſhall act from their own free choice, and 
do their on pleaſure, and yet accompliſh 
his purpoſe. Who can explain the ſeeming 
contradiction contained in the following words 
of Peter, concerning the decrees of God on the 
one hand, and the wicked purpoſes of the Jews 
on the other, both concurring in bringing about 
the ſame event; © Him being delivered by the 
determinate counſel and foreknowledge of God, 
ye have taken and by wicked hands have cru- 
cified and flain.'?* Theſe certain, but to us 
inexplicable facts, with many others, ſhould 
teach us diflidence, and preſerve us from the 
_ raſh preſumption of declaring every thing which 
wecannotfullycomprehend, to beabſurdandim- 
| poſſible. St. Paul introduces an Objetor on 
this very fubjeR, aſking, why God finds fault 
with us for ſinning, if none can be ſaved but by 
the free grace of God calling them ? His 
anſwer is only this ; * Nay, but O man, wha 
art thou Of replicſt againſt, or * N. | 


Bur dy. 1 This Joarine ous; you u think 
. entirely deſtroy the idea of merit. . For 1 
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5 man be indebted” to the ſupernatural influ- 
<« ence of Grace, for making him good, he has 


4 5 no merit, properly ſpeaking, ſince the ſame 


& influence might have made others good 
«who are not ſo; the difference not being in 
te the perſons but in the work of the Spirit; 


„ ideas quite foreign to every thing that is 


* recorded concerning them.“ If this be a juſt 
and ſcriptural ſtatement, then we ſhallread that a 
man is ſaved by his own goodneſs ; that by his 


_ own powers and efforts, he is what he is: that 


the praiſe and credit of his ſalvation will be due 
to the man who ſhall turn to God and obey his. 
will; and that he may therefore boaſt, now and 


| through eternity, that though God forgive him 


many things upon his ſincere and pure obedi- 
ence, yet this ſincere and pure obedience being 
performed by him, without any ſpiritual influ. 
ence or help from heaven, he is indebted ulti- 
mately to himſelf and to his own merit for 
eternal life. But whether this is not as far 
from being the language of ſcripture, as the 
eaſt is from the weſt, let any man judge. „Who 

not according to our works, but according to his 
own purpoſe and grace, which was given us in 


Chriſt Jeſus before the world began.“ By 
the Grace of God I am what Lam. « All 
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have ſinned and come ſhort of the glory of God, 


being juſtified freely by his Grace, through the 


redemption that is in Chriſt Jeſus,” Where 


is boaſting then? it is excluded. By what law? 
of works ? nay, but by the law of faith. 'There- 


fore we conclude, that a man is juſtified by faith 


without the deeds of the law.” Of him are ye 


in Chriſt Jeſus, who of God is made unto us 
wifdom, and righteouſneſs, and ſanctification, 


and redemption ; that according as it is written, 
he that glorieth, let him glory in the Lord.“ 


And not to multiply texts, the glorified Spirits 


in celebrating their ſalvation in heaven, do not 


exclaim ** worthy am I,“ but “ worthy is the 


Lamb, for thou waſt ſlain and haſt redeemed us 


to God by thy blood. 


Athly. * It cannot be true that human nature 
is radically corrupt, for even in its worſt ſtate, 
it has ſomething in it which approves of virtue, 
juſtice, and mercy; and there is not a profligate 
or libertine to be found who-would not rather 
place his aged parent, or his helpleſs infant, in a 
virtuous houſe than in a brothel.““ To this 
objection I would offer the following conſidera- 
tions: Abſtract notions that there is ſuch a thing 
as right and wrong are not utterly loſt by the 


Fall, ſince man can {till reaſon and judge. Yet | 
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on the other hand, ſo far is human nature from 
being poſſeſſed of inherent powers which regu- 
larly lead to the diſcovery, approbation and prac- 
tice of virtue, juſtice and mercy, that the moſt 
contrary opinions have been formed in deciding 
upon the nature and expediency of certain ac- 
14 tions, ſome pronouncing thoſe to be vices which 
others admire for virtues.—Y our libertine may, 
Iike modern writers on natural religion, have 
received light from the word of God, which he 
does not acknowledge. Natural affection, 
which is in ſome meaſure inſtinctive and in- 
voluntary, may prompt him to with well to his 
relatives.—A regard for reputation, and a de- 
' fire to balance vices by virtues, often induce 
wicked characters toattemptcreditableattions.— 
No one is a proficient in every ſpecies of iniquity. 
That men ſhould deliberately ſerve their vicious 
appetites, and perſiſt in habits of iniquity, 
which their conſcience and judgment ſo de- 
cidedly condemn, is to me evidence that man 
is ſomething worſe than frail and infirm. 


Fthly. But a ſtill more ſtubborn objection yet 
remains to be combated. The doctrine of the 
inability of man, has been tried by “ a plain illi- 
terate perſon,“ in the crucible of Philoſophy, or, 
if not, ſome Philoſopher has made the experiment 
for him; and the reſult is this concluſion : that 
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s jf men have made diſcoveries in abſtruſe 
« ſciences, and can explain great difficulties in na- 
« ture, they ſurely cannot be under ſuch a natural 
4e debility as not to be able to underſtand and 
& Helieve a plain, ſimple, wellatteſted fact; 
eſpecially when it is conſidered © that faith is 
6 * the reſult or effect of evidence alone“ f; our 

therefore of the ſubject, 1 is adjudged to be 
phil «armed Yalle. ** 


x. It is neceſſary here to remind you and my 
reader, that we mean by Faith, ſomething 
effentially different from underſtanding and 


| believing the plain, ſimple fact, that the Goſpel 


of Chriſt is the truth of God, though including 
that. The Devils believe and tremble. With us, 
the chief enquiry is, what do you believe as the 
efſential truths contained in the word of God,“ 
aud © bow do you believe them?” | 


2. There is this ſingular peculiarity in true | 
Chriſtianity, that, whereas all other ſubjects are 
dark and unknown at firſt, and have been eluci- 
dated ſo far as they are known, by the accumu. 
lating contributions of ſucceſlive ages ; real re. 
ligion came forth from its Author's hands, like 
our firſt parent, perfect and full-grown at firſt, 
Ln amply explained in eſſential things, and as 
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intelligible on the firſt day of its exiſtence, as at 


the preſent period. In Chriſtianity therefore, 
as a ſyſtem of revealed doctrines and duties, no 
improvements are to be expected to be made. 
In it, we need not a Newton to diſcover, or an 
Euclid to demonſtrate. In order to become 
wiſe unto ſalvation, we want little more than a 
diſpoſition to hear, read, mark, learn, inwardly 
digeſt, and meekly receive what is ſo plainly 
made known ; and that difpoſition all of us 
may have 2 4 will humbly uſe the proper 
means to obtain it, the peaſant as well as the 
philoſopher, the ſimple as well as the ſage. If 
a diſpoſition and power to believe and obey the 
Goſpel were the proper and neceſſary effect of 
evidence alone, then-it will follow, that he who 
is beſt qualified to weigh evidence would be the 
moſt likely perſon to become a fincere Chriſtian. 
The philoſopher, and the man of reading and re- 
ſearch would come moſt generally and unre- 
ſervedly under the beſt influences of revealed 
truth ; whilſt the poor unlearned mechanic, 
from want of evidence and of ability to appre- 
ciate the little he can collect, would remain, in 


a great meaſure, in a ſtate of ignorance and | irs 


religion. But does this hypotheſis receive the 
confirmation of fact and of Scripture? Or, do 


we not know, that a very conſiderable majority 


of wiſe and my men, 'in every age of 
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Chriſtianity, have ſhewn great - indifference; 
and even ſcepticiſm in matters of religion? 
Have not many of the warmeſt and ableſt ad- 
vocates for Chriſtianity been far excelled, in 
true Chriſtian excellence and practical Godlineſs, 
by men of much meaner talents and leſs read - 
ing? Are not the bulk of truly religious and 
_ exemplary Characters, perſons. of ordinary un- 
derſtandings, and poſſeſſed of little information 

in Theology, except ſo far as they have ſimply 
| {ought inſtruction from the Divine Oracles 
themſelves, an inſtruction not calculated ſo 
much to ſhew them that «the Goſpel of Chriſt 
is the truth of God,” as to make them wiſe in a 
practical acquaintance with the contents of the 
Goſpel? Are we not told, that in order to enter 
the Kingdom of Heaven, we muſt become as 
little Children, humble, ſimple, teachable? Did 
our Lord not © thank his Father, that he had hid 
theſe things from the wiſe and prudent, and 
had revealed them unto Babes? Did he not fix 

upon this as the peculiar Glory. of his Charac- 
ter and miſſion, that to the Poor the Goſpel i is 
preached ?”” And does not an Apoſtle ſay, that 
*not many wiſe men after thefleſh, or in human 
learning*arecalled ?” Where then is the Scribe, 
where the Diſputer of this World?“ All Scrip- 
ture, all experience ſhews, that true Religion 
is not explored by the dim lamp of reaſon and 


| „ 
T 
4 


= 


* 


wt ( 95 ) 


philoſophy, but diſcerned under the bright 
beams of the Fountain of true Light, as it is 
manifeſted and made known in the Goſpel. It 
is not a diſcovery, but a cordial acceptance of 
plainly revealed Truth. It is found not in the 
vaunting reaſoner, who is confident in his 
powers, and obliges all the Counſels and Scrip- 
tures of God to paſs under the yoke of his 
narrow comprehenſion, but in a heart ſenſible 
of its natural weakneſs and blindneſs, and hum- 
bly looking up to God in prayer, to be guided 
in judgment, and led in the way everlaſting. 


— 


LETTER VII. 


Trave now gone through your repreſenta- 
tion of the leading Doctrines of the Goſpel, and 
the attacks you have made upon them. Whe- 
ther the generally received view of them, or 
that which you have imbibed is more agreeable 
to Scripture, to Reaſon, and to the rules of 
legitimate Interpretation, the public, and eſpe- 
cially the religious public are once more ſeriouſly 
called upon to decide, For you need, not to 
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be informed, that, though you profeſs to have 
now arrived * at the immoveable baſis of Rea- 
fon and Truth, unafliſted by any pilot,“ you . 
are not the firſt Navigators who have ſteered 
the fame courſe and reached the ſame moorings z | 
they only differing from you in this, that they 
are not ſo confident, they ſhall weigh anchor 
no more. And give me leave to expreſs my 
ſuſpicion; that, fince you inform us that you 
have ſeen books, far abler books than your's 
« which are full and direct upon the ſfabjedt,”* 
though you took no pilot on board in your 
expedition for diſcoveries, you may, even per- 
_. haps without perceiving it, have formed ſome 
notion, before you put to ſea, what direction 
you would take, and in what region you meant 
to land. Under theſe circumſtances your un- 
prejudiced readers and mine will not be ſo 
much diſpoſed, as you may wiſh them, to re- 
ceive your preſent views as the original ſyſtem 
of * a few plain, unlearned men,“ derived 
from © the ſimple ſtudy of the Scriptures.” 
Not will your diſpoſition to depart fo far from 
the Doctrines you now oppoſe, be generally con- 
ſidered to have reſulted from a difreliſh of 
them, arifing out of a conviction of their being 
falſe, prior to your having read * Socinian 
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reed, (which you ſtudied in "8 able anony- 
mous books you recommend) but to have been 
dnn by res thoſe books, | 


All that ſonia nevelficy to be added, under 
the laſt head propoſed, will be a few remarks : 
1, Upon the reaſons you aſſign for your ſepara- 
tion from the Eſtabliſhed Church. 2. Upon 
the qualifications neceſlary for a proper inveſti 
gation of Religious Truth. 3. Upon your 
preſent ſyſtem, when contraſted with that 
which you have abandoned. 

1. Your ſeparation is not aſcribed, by you, 
to any diſlike which you then entertained, 
either to the Doctrines of the Church of Eng- 
land, or to her Rites and modes of Worſhip : 
On the contrary, it was not till after you had 
veered about, firſt to Methodiſm, then to Cal. 
viniſm, then to Jobnſtonianiſin, then to Anabapt- 
i/m, that you collected light and courage enough 
to deny the Divine Nature of the Son of God, 
and the corruption of your own, and, tc ſay, 
In the Lord, I will no longer have either 
righteouſneſs or ſtrength. o What then is aſ- 
ſigned as a cauſe for ſeparation ? Why, two rea- 
ſons are ſet up, ſuch as one would think muſt have 
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appeared too flimſy and. tranſparent even to 
the man who was already determined to ſepa - 
rate, and therefore was anxions to avail him 


ſelf of the moſt ee en he could 
deviſe. 25 


Ie ed nenen is, that ſome perſons have 
been introduced into the Sacred Oſſice, in the 
Eſtabliſhment, from intereſted motives, and 
that others of them are deficient in learning, 
talents and moral conduct. Now, allowing 
this cenſure to be, to a certain degree, well- 
founded, what had you to do with it? Did the 
ſin, or defects of theſe men lie at your door? 
Is the purity of the Service of the Church im- 
paired ; is the ſpirituality of her Liturgy de- 
ſtroyed, by the unworthineſs of ſome of her 
Clergy to miniſter in holy things! ? Can a re- 
ligious eſtabliſhment be deviſed, in which the 
immorality or incompetency of a miniſter 
could do 4% injury to the ſouls of the people 
committed to his care? Was there not in the 
Church of Chriſt, even in the Apoſtles* days, 
a Demas who loved this preſent world, a Dio- 
trephes who loved to have the pre- eminence? 
Was there ever a body of Chriſtians heard of 

ſince, however confined in numbers, and rigid 
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in diſcipline, in which the miniſters were all- 
found, upon trial, to be uniformly unexception- 
able for character and miniſterial uſefulneſs; or 


appointed withoutany regard toworldly intereſt; 


any mixture of ſiniſter and ſelfiſh motives ? Till 


ſuch a body can be found, it is ridiculous and 


unreaſonable to urge that for a reaſon, which 
would compel you to diffociate yourſelf from 


every religious community upon earth, _ 
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But you give us a ſecond reaſon, why the 


religious eſtabliſiment of your Country was to 


be renounced; a reaſon founded, not on the 


accidental ſtate of its Clergy, but on an innate, 


permanent evil in the Fabric itſelf, 4 When 


men come into a ſtate of Death, ready to be 


depoſited in the grave, whether in their life- 


time they were believers or unbelievers, righte- 
ous or unrighteous, the Miniſter thanks God 
for receiving the ſoul of their dearly- beloved 
Brother departed, &c.“ This hackneyed cavil 


would ſcarcely deſerve notice, were it not that 
Diſſenters of different denominations have long 
and often produced it againſt us, and inſtilled 
it as an early prejudice into the minds of their 


children, by Crotals: and Catechiſms, This 
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"wy of a very fervent, ſcriptural and edifying 
ſervice, is by no means indefenſible. All adults 
who:profeſs to be members of the Church of 
England, have taken upon: themſelves vows, 
the performance of which would prove them 
to be Chriſtians indeed; we are therefore 
bound, in the judgment of Charity, to hope 
well of every Member of the Church of England, 
who has in Confirmation ratifſied the vows. 
made for him at his Baptiſm, till we are 
obliged by clear evidence to form a different 
opinion of him. But you ſay that ſome of her 
members, who are conſidered as dearly-be- 
loved Brethren departed, © have followed the 
moſt licentious and: abandoned principles — 
Allowed. But how can we know that even 
ſuch perſons might not repent and ſeek mercy, 
and find. it, like the penitent thief, in their laſt 
moments? I firmly believe that every impeni- 
tent unbelieving perſon, dying ſuch, under 
the Goſpel, will periſh eternally : But I ſhould 
thing it great preſumption to ſay, of this or 
that wicked individual, how little cauſe ſo ever 
he had left: behind him for hope, that even 
with his expiring: breath he cried for mercy 
through Chriſt,. He is alluredly gone to 
Hell.“ | 
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But, without reſting much weight on this 
argument; let us allow a very poſlible, and I 
greatly fear, a very common caſe; that a Cler- 
gyman is called to perform the Funeral Service, 
at the Burial of a wicked Man, dying in his 
fns : Even then, the Eftabliſhment is free from 
blame. Almoſt all thoſe vices and acts of ir- 
religion, which prove a Man to be wicked, are 
puniſhable by Law. They ought to be punithed. 
Diſcipline ought to be reſtored, as in the primi- 
tive times, The Church * and all her ferious 
Children lament that it is not. If wicked men 
were proceeded againſt for their vices and un- 
godlineſs, they would either be brought toſhew 
ſatisfactory marks of penitence, and then the 
Miniſter might perform the Service, at their 
Interment, with propriety and pleaſure; or elſe 
they would be caſt out of the Church, and then 
he would not be called upon to perform it, at 
their Funeral, at all. The Church therefore i Is 
perfectly conſiſtent with herſelf. And will any 
one ſay, becauſe a Church Service, calculated 
for the living, and not at all affecting the dead, 
is ſometimes, through a decay of diſcipline, ne- 
ceſſarily performed over the remains of a per- 
ſon, whoſe caſe it may not repreſent, that 
ö therefore this is a ſolid and binding reaſon why 


* See the Addreſs in the Commination Service. 
m CG 3 


1 


y 


{ :2as_ 


that Church is to be deſerted ? In other words, 
is a defect in the adminiſtration of good Laws 
and Inſtitutions, in ſome inconſiderable inſtance, 
a ſufficient cauſe why thoſe Laws ſhould be abo- 
liſhed and thoſe Inſtitations overturned ? If it 
was neceſſary for you to leave the Church of 
England on this account, it would be neceſſary 
for all. But if ſuch conduct, under ſuch cir- 
cumſtances, be neceſſary for all, then it will 
follow, that no permanent Government, or 
Religious Eſtabliſhment, or Aſſociation what- 
ever, can exiſt; for there never was a civil or 
eccleſiaſtical polity, in the execution of whoſe 
Laws and Diſcipline no defects were viſible. 


Upon the whole then, I would appeal to any 
diſintereſted judge, whether theſe two reaſons 
(and theſe are the only or the principal reaſons 
adduced) are ſufficient to convert that proceed- 
ing, which would have otherwiſe been, without 
_ queſtion, the ſin of ſchiſin, into an act of neceſſary 
duty? Nay I will go further and fay, that if 
this be all that you could produce, as a plea for 
forſaking the Church of England, at the time 
of your ſeparation, it is from the pen of an 
enemy, one of the warmeſt teſtimonies, in fa. 
your of her excellence, which I with to ſee, 
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2, Having examined your reaſons for forlaling 
the worſbip of God in the Church of England, 
(a ſtep which ſoon led, as was to be expected, 
to your renunciation of her Dodrines too) it 
may nat be foreign from my deſign, before I 
proceed to: contraſt your preſent ſyſtem with 
ours, to aſcertain what are the qualifications 
neceſſary for the proper inveſtigation of reli- 
gious Truth. 


I have direddy obſerved that real Chriſtianity 
is not like a ſcience, or a ſecret in nature, the 
reward of laborious enquiry, the deduction of 
reaſoning, or the reſult of experiment, but a 
ſyſtem of Truths revealed to us from Heaven, 
and at once complete, intelligible, and beyond the 
ability of man to improve. Agreeably to this 
idea of religion, we ſind that the ſcriptures, in 
calling us to become wiſe unto ſalvation, inſiſt 
not ſo much upon power of intellect, and high 
cultivation of the reaſoning faculties, as upon a 
certain diſpoſition of heart, by no means neceſ. 
farily combined with firength of mind, but to 
be found alike with it, or without it—I mean 
HUMILITY ; a diflident, teachable ſpirit, which, 
humbly conſcious of its own ignorance and 
weakneſs and liableneſs to miſtake, looks up to 
God for light and direction, and meekly re- 
ceives the Truth of him with implicit faith. 
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Humility i is thus infiſted upon, and approved 
in the word of God. © The Lord reſiſteth the 
proud, but giveth grace unto the humble.“ 
To this man will I look, even to him who is 
poor, and of a contrite ſpirit, and that trem- 
dleth at my Word.“ * Be not wile in thine. 
own eyes.” ! Lean not to thine own under- 
ſtanding.“ 5 Bleſſed are the poor in f{pirit.” 
«7 thank thee O Father, Lord of Heaven and 
Earth, becauſe thou haſt hid theſe things from 
the wiſe and prudent; and haſt revealed them 
unto babes.“ If any man among you ſeem- 
eth to be wiſe in this world, let him become 
a fool, that he may be wiſe "++ The meek 
will he guide in judgment, the meek will he 
_ teach his way, t &c. &, Now, how do theſe 
texts apply to your Spirit and Sentiments ? Is 
there in your proceſs, or in your publication, 
(I dont fay any avowed profeſſion of humility, 
for it isin the yery nature of Chriſtian Humility 
not to be ready to diſcover, much leſs to ſpeak 
highly of itſelf, but) any proof, any ſymptom 
| of Humility ? On the contrary, it is the very 
genius and. characteriſtic of your principles, 
that they proclaim aloud the ſufficiency of man, 
and lead him to boaſt and be conſident. Is it 
* James iv. 6. + Iſaiah vi. 2. Provers i lit, 7, 
- { Proverbs iii. 5, Matt. v. 3. „ Ibid xi. 25. 
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za mark of Humility, that a © few illiterate 
men ſhall not only reject Doctrines which 
have been held for true, and embraced as highly 
valuable and neceſſary, by many of the moſt un- 
prejudiced, cautious, wiſe and excellent men 
that ever lived; but alſo ſhall declare the 
eſpouſers of ſome of theſe Doctrines to have 
Joſt ſight of common ſenſe, * expreſs. their 
aſtoniſhment that ſuch Doctrines could poſibly 
be embraced by honeſt men, F and quote texts 
which they are ſure ſuch men did neither un- 
derſtand nor believe. Is it a mark of your 

Humility that, after every change you made in 
Religion, you were ſure you were right, d and 
have as often acknowledged by a further change 
that you had always been wrong; and that at 
this moment you are more confident than ever ? 
Is it a mark of your Humility, that you engroſs 


to your opinions the excluſive title of Ra- 


tional Truth, ““ and thereby leave only this 
alternative to be inferred :—that they who 
differ from you have no reaſon, or do nat uſe it! 


It is time that the province of reaſon ſhould 

be defined, Reaſon, unbiaſſed reaſon, (if fuch 
there be,) may lawfully exerciſe her powers in 
examining 15 evidences for the divine origin 


Page 119, a aa wh t Ibid 111. 3 
bY age 22. 
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and authenticity of the Scriptures. When that 
is done; and the mind is ſatisfied that the Bible 
is the unadulterated word of God, the duty of 
reaſon then is to ſit down with the ſimplicity 
of a child, and to receive, by faith, moſt unre- 
ſervedly, all things that are revealed, whether 
it can fully comprehend them or not. But 
reaſon, in your. ſyſtem, exalts itfelf into the 
throne of God, and ventures to decide, not what 
is revealed and what not ; but what is proper to 
be revealed and what - improper. For a great 
part of your objections are raiſed againſt the 
doctrines we hold, not ſo much becauſe ſuch 
doctrines do not appear to be revealed, as be- 
cauſe they would be irrational, e inconſiſtent 
with your ideas of God, &c.* and therefore 


cannot, you ſay in effect, be revealed. You 


thus determine, à priori, what the Bible ought 
to contain, and what it ought not, and then 
proceed to examine it. Your reaſon ſits as 
judge upon what God ought to reveal, and 
what he ought not ; for you will allow nothing 
to be revealed by him which does not appear 
conſiſtent with your reaſon. ® But is there hu- 
mility, is there reaſon in this, when you are 
ſurrounded with phænomena in God's creation 


. 
. 


See page 60, 61, 62, 63, 85, Kc. of Naffative. 
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and ways, wherever you turn your thoughts, of 
' which your reaſon cannot diſcover the propriety 


and conſiſtency ? 


Such a diſpoſition, if indulged in religious 


| ſpeculations, is certain to carry a man aſtray. 


It will invariably incline him to reject every 
thing which has a tendency to humble the * 
of merit, or the pride of reaſon. On this 
ciple, not only the many changes you Bre 
made i in religion, but alſo the order in which 
ou have proceeded through them, may be ex- 
plained. Had you, with ſuch a ſelf-ſufficient 
ſpirit, ſet out from Socinianiſm, and now found 
yourſelves amongſt the humble adorers of a 
crucified Saviour, coming near. to the Throne of 
Grace through him, to obtain Mercy and find 
Grace to help you in every time of need, 1 


| ſhould have confeſſed myſelf utterly at a loſs to 


account for the prodigy, Is it then cruelty or 
kindneſs to remind you here, that even in theSo- 
cinian Creed there are difficulties which reaſon 
cannot comprehend ? Doctrines muſt preſent 


' themſelves to you, which, if examined pbilo/o- 


phically, with your © expanded powers,” * will 
ſeem “ irrational, and inconſiſtent with your 


ideas of God.” You will not therefore do full 


* Page 22. 
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Juſtice to your talents and principles, till you 


| — the — Revelation 3 ; . 


| Wm Wer che paint | 
philoſophic Wit, called Argament, 


Aud then exulting in your taper, cry, . 
| * BEHOLD THE dux,“ and, Indian- like, adore. 
Youne. 


3. Before, however, you reſolve to deviate 
farther from the good old path,” it would 
not be irrational for you to pauſe a moment, 


' and examine what you have already gained in 


point of propriety, comfort, and ſafety ; by con- 


traſting your preſent ſyſtem with that which 
you have forſaken. It cannot be diſputed, that 


the claim to propriety is due to that ſyſtem which 


is beſt calculated to give Glory to God and de- 
baſe the pride of finful Man. God is worthy 
to receive Glory. Our Redemption and Call- 
ing, by Jeſus Chriſt, were intended to be © to 
the praiſe of his Glory.” We have nothing 


1 


« or the comparative moral tendency of the Socinian and 
Orthodox Doctrines. I need not here ſay much. This important 
view of the fubje& has been ably, may I not ſay, irrefragably 
diſcuſſed, by A. Fuller, in a Book, entitled, The Calviniſtic and 
Socinian ſyſtem compared ;” a work which I beg leave earneſtly 


to recommend to all who wiſh to embrace that Syſtem of Reli- 


gion, which is beſt calculated. to produce Glory to God, and 
Holineſs in Man. 


+ Ephel, i. 6, 12, . 


Ns, 
i 


. 
(109) 


that we did not receive, wherefore then ſhould 


we boaſt as if we had not received it?“ We 
find an Apoſtle glorying in his infirmities, that 
the power of Chriſt might reſt upon him ;+ 
3 that by the Grace of God he was what 

was ;} renouncing his own righteouſneſs 
05 and dependent ſolely on the righte- 
ouſneſs of Chriſt.;S& aſſirming that all boaſting ĩs 
excluded ; and contending that no fleſh:muſt 
Glory in the preſence of God, but that he that 
glorieth, muſt Glory: 1 in the Lord. tt 


Now, in 3 the lion need it ahi 
aſked, whether ſyſtem provides more eſſectually 
for the glory of God? We apprehend that we 
have not a more humbling view of the ſtate of 
human nature and the human race than is juſt; 
but we abſolve God from being the author of 
ſo much guilt and mĩiſery. We conceive that 
whatever we are or hope for, we owe all to the 

grace and mercy of God, and are willing to lay 
all the honor of our ſalvation from ſin and 


miſery down at the Lord's feet, ſaying; not- 


unto us, O Lord, not unto us but unto» thy 


name give the glory.”?t} And the Redeemed in 
Heaven are ropreiite® as. aſcribing all the glory 


ie. iv. 7. + 2 Cor. xii, 9. t 1 Cer, xv. 10. 
$ Phil, iii. 9. {| Rom. iii. 27. #** 1 Cor. i. 29. 
1 1 Cor. i. 31. tt Plalm xv. 1. 
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to him that fitterh- on the throne, and to the 
Lamb, in everlaſting hallelujahs.* But your 
ſyſtem cannot be bowed down to ſpeak” any 

ſuch language. It boaſts the all- ſufficiency of 
your moral powers, and therefore leaves with 
you the whole power and will to know and em- 
brace the things of God, as well as to reject 
them. It aſcribes all the merit of turning to 
God to your own wiſdom, virtue, and reſolu- 
tion. The glory n is N 


| Again, an you v ſpeak of foruivengls of 
firis, you take the main condition of God's 
pardoning mercy to be ſincere repentance and 
obedience. Now if obedience be the main 
condition of forgiveneſs, and if obedience be a 
man's own unaſſiſted performance, he hath 
whereof to glory before God. Having done 
that of himſelf, which is the meritorious con- 
dition of God's favor, the merit of his ſalvation 
is ſo far bis own. | Your ſyſtem, then, teaches 
you not to © glory in your infirmities,“ but in 
your ſtrength and powers; not “ in the righte- 
ouſneſs of another,” but in your own. And if 
ſo, it is productive of a groſs impropriety, by 
detracting from God, and appropriating to 
yourlelves that glory which the Orthodox | 


See Rev. v. 6 to the end. vii. i. and xii. 10, 11. 
ö 1 


ſyſtem aſcribes to him, and which ke declares 
« he will not giye to ne | | 


1 may FN! be dblerved, 1 our ot 2 
glorifies God's attributes of holineſs and juſtice 
and faithfulneſs, as well as his mercy, and mag- 
niſies his law; but yours reduces God to little 
more than an idol of mercy, and teaches that 
God forgives ſinners without puniſhing their 
ſins, which is contrary to his own N decla- 
rations. 


- . But, perhaps, yours is a more comfortable 
ſyſtem than ours. A Reader of your Publica- 
tion, unacquainted with the nature of Evange- 
lical Truth, and the power of real Religion, 
might be led to pity all ſuch as have not yet 
entered into that © compoſure and tranquillity 
of mind,” * which is the reſult, you. inform us, 
of embracing your preſent principles, He 
might conclude, from what you give us as the 

exerciſes of your mind, previous to this happy 
event, that the Religion of ſerious, orthodox 
Chriſtians, in general, is no other than a. 
wild and tumultuous ſenſation. of impulſes. 
and impreſſions; of rapturous fervours, or 
more commonly of gloomy deſpondencies. I 

. * Page 22, 
15 
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3 . albeady fufficicatly ſhewn how far this is 
tom being a true ſtate of the cafe, The Faith 
' and, Hope, which I have deſcribed, are de- 


pendent on no fuch viſionary foundations. 
The principal evidence, which the generality 
of true Ohriſtians have for the reality of their 
faith and the ſafety of their ſtate, is of a more 
ſubſtantial, and abiding nature. I grant that 
the beſt of them have their intervals of ſorrow 
aud ſometimes of dejection, but what ſerious, 
conſcientious perſon can be altogether without 
ſuch feelings? Every ſincere ſelf- obſerver muſt 
be continually ſenſible of fin and defect in him- 
ſelf, Conſcience muſt then accuſe him. And, 
till relie weib in the way which the Goſpel pre- 
_ ſcribes, it he be not humbled in his mind, be- 
cauſe he hag-finned againſt the Lord, nor diſ- 
treſſed leſt God ſhould caſt him away from 
his preſence” and take his Holy Spirit from 
him,“ J envy; him not his compoſure and 
eee of ne 4008 | 


24 1# : j 


Tou ys no * to contotaion on de 
ground of freedom from ſin. Tou confeſs 


that men are ſinners and need forgiveneſs of ſins; 


and you eonfider the Goſpel to be good news, 
as it publiſhes forgiveneſs of ſins.” + 80 für 
we are agreed: And the queſtion now is, whe- 


4 


— * Plalm U. 11. t Page 94. 
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ther your ſyſtem or ours ig calculated to affrit 
more ſolid and abiding comfort to a ſinner 
You maintain that a ſinner muſt waſh out his 


fins by unfeigned repentance and contrition,“ 


and by ſincerely obeying the precepts of the 
Goſpel. + But a perſon who is well ac- 
quainted with his own character and God's law, 
does not ſind any ſuch declaration given in the 
Scriptures, nor would he think it very conſo« 
latory if it were diſcoverable. If he were fn- 
cere, his repentance would appear to him 
ſo defective, and his obedience ſo imperfect, that 
he would fear they could not be accepted in 
atonement for his numberleſs and aggravated 
ſins. His only means to preſerve compoſure 
and tranquility of mind would be to attend to 
his ſins and defects as little as poſſible, and to 
| Page 105, alſo gg, _ | CRT: 

+ Page 79, You tell us that one grand: condition of Divine 
lavour is that Men ſincerely obey the Goſpel! of Chriſt. Page 


104, We read that virtue, which I apprehend is the ſame as 
ſincere obedience to the word of God, is not the cauſe but the 


effect of our receiving the mercy of God.“ No theſe two 


declarations make your ſyſtem as inconſiſtent as it is'tomfortleſs * 
inconſiſtent, becauſe in one place you make that the condition 
which you afterwards deſcribe as the effect; comfortleſs, be- 


cauſe if virtue or ſincere obedience be aſter all the grand condi. 


tion of Divine favor and forgiveneſs then , as it requires time, 
before it can be effected, if it can be effected at all, the perſon 


| who Would attempt it may be taken out of the land of the living,” * 


22 See Page 103 of Narrative. 
„„ "FS 
hs | 1 *4 


- 
4 


( m4 ) 


reſolve to hope for forgiveneſs even when evĩ⸗ 


dencs ſeemed direct againſt him. Does this 


ſyſtem convey conſolation to a humble ſinner, 

like that which a cordial belief of the following 
paſſages is able to inſpire? There is. redemp- 
tion through the Blood of Chriſt, the forgive - 
neſs of fins.“ “ '* He has made peace through 
the blood of his croſs.“ 4 We are reconciled 
to God by the death of his Son.“ ! Whoſoever 
believeth on him ſhall receive remiſſion of ſins.“ 5 
Fo him that worketh not, but believeth on 
him that 7u/ifieth the ungodly, his faith is counted 
to him for righteouſneſs.””]| Being juſtified,” 
not by repentance and obedience, but *by faith,” 
(attended indeed by repentance, and afterwards 
productive of obedience) © we have peace with 
God through our Lord Jeſus Chriſt.” ** 


Laſtly, then, is yours the /afer ſyſtem ? 
Should our hopes of being ſaved by virtue of 
the ſacriſice of the death of Chriſt, and of being 
now benefitted by his interceſſion in Heaven, 

be found at the laſt day to be, as you repreſent 
them, unſcriptural and vain ; our cafe would 
be ſtill as good as yours. We hold repentance 
and holineſs to be as eſſential to the Chriſtian 
character as you do; and it has never been 


Eph. 1-7, + Col. i, 20. f Rom, v. 16. Acts x. 43. 
Rom. iv. 5. * Rom. v. 1. 


li 
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attempted to be ſhewn that ſerious, orthodox 
Chriſtians have been exceeded by the advocates 


for Socinianiſm in morality and practical Re- 
ligion. On the contrary it is allowed by Dr. 
Prieftley, that © a great number of Unitarians 
are without much practical Religion, and bave 


a greater conformity to the world apparent in 


them, than there i is in others.“ * 


Orthodox Chriſtians have, to ſay the leaſt 
then, all that you have, to recommend them to 
the Divine favour, if their great © Foundation“ 
ſhould fail them. Should he whom they wor- 
ſhip, as their Lord and their God, be found 
to be no more than Man, they have only to 
anſwer for the additional fin of idolatry, to the 
commiſſion of which there is confefledly ſuch 
temptation given in God's word, that if any? 
offence is leſs aggravated than another, it would 
be this. Even in committing this fin, they 
might, upon your ſyſtem, which is here ſup- 


poſed to be the true one, and which makes re- 
pentance and ſincere obedience the meritorious 
condition of pardon, ſtrongly hope for for- 


giveneſs; ſince they have repented and fin. 
cer ely obeyed the Goſpel. And then their re. 


* Diſcourſes on various ſubjects, page 100. 
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pentance and obedience would do as much for 
them as yours would do for you. 


| But if you be found wrong, you aro wrong 


not by exceſs but by deſect. You have nothing 
that will ſupply the place of Chriſt's ſacrifice for 
ſin : nothing that will redeem your guilty fouls, 
and make atonement to God for them. To all. 
your other ſins (not one of them blotted out 
from the Book of God's remembrance) will be 
added that of © having troden under foot the 


Son of God,” ſo far as he is the Son of God, 
te of having counted the blood of the covenant, 


wherewith”* you might have been “ ſanctified”? 


from all your fans, © an-unholy” inefficacious 
“ thing,” and of having” © done deſpite to the 


ſpirit of Grace.” Who then is the rational, 
enlightened Man? Every humble and unprejudiced 
Reader, will, 1 have little doubt, fee, that nei- 


ther all Scripture nor all Reaſon, is on your 


ſide. To guard ſuch perſons from being im- 
poſed upon and ſeduced, is the principal object 
1 have in view, in writing this. I ſcarcely can 
indulge a hope of ſucceeding with any of your 
body, in bringing them back to the acknow- 
ledgement of the Truth.” Minds ſo given to 
change, ſo elated with ſelf-ſufficiency, are ill pre- 
pared to liſten to arguments and proof, in favor 


F Heb. x. 29. 


” 
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of principles which they glory in having renoune- 
ed. It may be you would have little honour to 


loſe,””*ſhould you be brought to abjure your pre- 
ſent views and returnto the Doctrines you oppole;, 
but you would, if honeſt men, have the declara - 
tion to make, that at a time when you were 
moſt: confident of your being right, you have 
been found to be moſt fatally wrong, and this 
to perſons aſpiring to the high - ſounding titles 
of © rational Men and Philoſophers“ would be 
a humbling confeſſion, whether their hands 


miniſter to their neceſſities,“ or their writ- 
ings occupy an elevated rank amongſt the pro- 


ductions of Genius and Learning. 


Should you be induced to offer any thing fur- | 
ther to the Public, in ſupport of your principles 
and conduct, as Diſſenters, as Baptiſts, or as So-. 


cinians, I ſhall only conſider myſelf called upon 


to notice it provided you do not, as. moſt of 


your predeceſſors in the controverſy have done, 
when expelled from one poſition, rally in ano- 
ther, but Keep the ground you already occupy, 
and fairly meet the arguments which have been 
advanced, in defence of the Doctrines you op- 
poſe. Any thing ſhort of an attempt at a ful! 
refutation of what I have advanced, under the 


Page 7th-of Preface to Narrative, 


+ Page 2d of Preface to Narrative, 


" 
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ſeveral conflituent parts of the ſubjects at iſſue be, 
_ tween us, will be treated with filent diſregard. 
Should ſuch an attempt be made, we may alſo 
expect, in vindication of your late Publication, 
that you will have the goodneſs to favor the 


world with your authority for ſaying “ that 


Infant Baptiſm is but a tradition of men:“ 
You will ſhew that there is not only no direct, or 
conſtructive command in Scripture for Infants. 
to be baptized ; no evidence of their having been 


baptized ; but alſo that there is ſome poſitive in- 


junction that they ſhould not be baptized ; ſome 
ſatisfactory proof that they were not baptized 
by the Apoſtles and firſt Chriſtians : After ſuc. 


ceeding in this, you will further inform us, when 
this corruption i inſinuated itſelf into the 


Church, and you will account for its obtaining 


at ſo early a period as that in which we have 


undeniable proof that it was in uſe, without 


oppoſition, without complaint, without notice. 


1 & 28 


W. Blanchard, Printer, York. 
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Page 12. Line 9... read the comma after other. 
— 21... — 8... for 1/. iv. 46. read / xliv. 6. 5 
— 32. 18. . for Epiftles, read Epiſtle. 

Note— —— 51 — 2. aſter inſinuate read ( Page 112) 

— —6 6 - I . « » for hawe read hath. 

References 67... .+ ++ ũͥ Ft for Exel. xxxvi. 27, 37, 14. 
| read Exel. xxxvi. 27. id. xxxvii. 14. alſo, 
for Zeck, read Zech. 
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